I.
'Beloved, now are we the sons of God [now are we children of God], and it doth not yet appear [never yet was manifested] what we shall be."—I JOHN iii. 2.
T T is my intention, should I be permitted, to spend some considerable time over the text which I have read to you. It will be seen that it divides into two parts: the former, regarding that which we are now; the latter, regarding that which we shall be hereafter. I purpose that the former of these subjects should employ us during the four Sundays between this and Advent, and the latter during the Advent season itself.
To-day, we shall take but one word for the matter of our meditation—the short word "now." As the assertion in the former part of the text regards time present, it will not be amiss to inquire of our thoughts, What is time present? What is the meaning of "now "?
This is a matter not so plain, nor lying so much on the surface, as we might at first sight imagine. Time is altogether a mysterious thing. Let us try to speak plainly about it. Whatever we think of or imagine in our minds, two conditions are necessary for us. We cannot think without a certain succession or order of thoughts; and we cannot think of any material thing which does not possess some extension—in other words, which has not some room to stand in. This latter condition of our thought is called Space; the former is Time. Space, we know, was created by God ; He made all things, the room in which they exist included. Space is a condition laid down by His will for the existence of all material being; it may not be, and it does not appear to be, necessary for the existence of spiritual being: God created it, God can uncreate it, if it be His pleasure. Now, look at the other condition, Time. There is every reason to believe that Time also is nothing more than a state ordained by God for the purposes of, and as a condition of, His finite creation. Succession, the waxing onward, i. e., of hours and days and years, is that without which we cannot conceive existence at all. But it is not the condition of God's own being. His being is independent of this condition which limits ours. With Him is no waxing onward, no succession of hours and days and years. He is the High and Holy One which inhabiteth eternity. He is the Lord God Almighty, which was, and is, and is to come. We are totally unable to imagine such a Being; He is above, and out of, the necessary conditions of our thought. In this particular it is formally true, that His thoughts are not as our thoughts, are not bound by their conditions; nor are His ways our ways: they are the working of one altogether in another and to us inconceivable state of existence — one of whom we can learn absolutely nothing, except those partial glimpses which are let down, so to speak, from His infinite being into the range and capacities of our finite one.
Time, then, is a condition belonging to our existence, ordained, brought in by Him who created us and all things. Let us look further at this His ordinance, under which we find ourselves. We are accustomed to say that Time consists of three parts—Past, Present, and Future. This will do very well for a practical description of Time, or for a description of the language in which Time is expressed; but evidently it is not an accurate one. Strictly speaking, Time consists but of two parts— Time Past and Time Future. Time Present is an inappreciable point. While we speak, it is gone. There is no portion of Time which we can arrest and make it stay by us. All our being is either behind or before us, either gone by or yet to come.
Now, what we have just said is very important towards our present inquiry. There can be no doubt of its truth. There is no such thing as "now," properly and strictly speaking. Time is a rapid stream, in which no point is ever stationary. But —and this is the important consideration —it is a tendency inherent in us, ever to be arresting in our thought certain portions of Time, and treating them as if they were, for certain purposes, stationary, and unaffected for the moment by the rapidity of transit of the whole. For certain purposes, I say; for it is when we want to deal with any particular action or set of actions that we thus portion out Time—for the sake, so to speak, of making a framework in which to contemplate for a while a picture which we have arrested. Just as the photographer rescues out of time an aspect of a scene in nature, or a face of man, which that scene or that face really possessed but for an instant, and perpetuates it; so we are ever making ourselves images of all manner of portions of time, and treating them as if they were stationary and not rapidly going by. And of these portions, thus treated, we use the word "now." I may mean by "now" the veriest inappreciable instant. I may cry out, "Now or never!" when the next tick of the clock will see the opportunity gone. I may say "now," meaning in this sentence, as distinguished from the next; or meaning the half-hour during which I occupy this pulpit; or meaning the present state of society, or politics, or art, as different from a former one; or, finally, I may use "now" in the largest sense which our minds are capable of apprehending—as including the widest pictures of time that we can imagine, the whole of the passing life of ourselves, the whole of the ordained lifetime of the world in which we dwell.
All this will show you that the little word "now" in this text does require some consideration, that an inquiry is necessary to ascertain in what sense it is used—how large a portion of time it includes in its framework—what, and embracing what, is the picture which it presents to us to contemplate.
In order to ascertain this, let us look at the form of the text. "Now are we the sons of God, and it doth not yet appear what we shall be." We have here spoken of a state going on now, seen and evident; and a state which will be at some future time, unknown because unapparent. Now this general contrast might be understood in various ways. It holds true of almost every sense which the word "now" will bear. What has been, of every kind, up to this point of division between Past and Future, is an open book, known and apparent. What will be from this moment, none can tell. Again, enlarge the boundaries of that which "now" indicates, and the contrast is just as true. The present condition of any one of us in life is a thing known and apparent; but what shall be after it, is unknown and unapparent. The family man may be left desolate, the rich man may become poor, the most unexpected changes may happen to any of us. And the contrast puts on its most solemn and striking form, when we enlarge the framework of our picture, and take in the whole of this present life as we call it. For during it we are in a state which can be described and known; the human body and the mind that inhabits it are subjects of observation and study and research, and, within certain limits, that which we are may be confidently and precisely laid down. But what we shall be after this life—to whom has this, or when has this, ever been manifested?
Again, it will be evident to us, my brethren, that this word "now" will take different meanings, according as we suppose St. John to be speaking of a body of men, or of individual men. If he is speaking of a certain state of a body of men, then he may, perhaps, mean by "now" the whole duration of that state of things during which that body of men shall exist. The whole body to which we belong may be spoken of in the first person. And thus "now" may mean during this current dispensation, which began with the descent of the Holy Ghost at Pentecost, and shall come to an end when the world comes to an end, but not before. This "now" would embrace the whole trial-time of the Church, during every part of which the state of her members is a thing clear and manifest; and the contrast will be between the Church on this side the great consummation of things, and the Church on the other side of that event.
But again, if he is regarded as speaking of himself and those to whom he is writing, then this "now" must be regarded as bounded by their individual lives in each case. That which is meant by "now are we" would cease to be when those came to an end: the plainly revealed, certain, palpable state, would terminate, and that uncertain state would set in of which it is said, " It never yet was revealed what we shall be."
Now these suppositions, that he is speaking of the Church, and that he is speaking of individuals, do not by any means exclude one another. St. John may be speaking of the Christian Church in general, and yet so that his saying may be true of all her members, taken one by one. • Both these points will come to be considered as we advance into our subject.
That which we have mainly to think of to-day, and that from which our lesson of instruction is to be derived, is the fact of there being this portion of the great stream of time marked off for us, and thus separately characterized for our benefit. With reference to the subject on which the Apostle is writing, this—this state revealed for and during this present space of time, —is all we know, and all we can speak of. A ray of light is shed down upon one portion of our course; in that portion, all is distinct and clear—all, that is, which it is necessary for us to know and to have revealed. And that portion is the present —that which is now going by—that which we seem to be masters of, to employ as we please. And does not this, my brethren, clothe with immense interest and importance this present f Does it not hereby become very precious to us, seeing that God has thus made it the bright part of our course for us to walk safely and profitably in it ?" Now, while it is called to-day," as Scripture elsewhere expresses it—now, while we move in a world which, though it contains many hard things, yet contains far more things that are clear and beyond doubt; now, while we can feel our own strength and our own weakness, while we know our friends and our enemies, our encouragements and our hindrances —O my brethren, this now, which seems like a spot of light hemmed round by darkness, how ought we to value it, how to show ourselves anxious and earnest that no portion of it be lost for the purpose for which it has been given! And what is that purpose? The very form of the text shows us this. It is given us to lead on to an unknown future. I am not going to-day to speak of this unknown future, but I deal merely with the fact that it lies before us, and that this portion of our existence which we call present, is created in order to lead on to it. We stand as it were on a promontory, and before and around us are the infinite waters. By our life here, by our gathering strength and our forming ourselves here, will the character of that vast unknown voyage be determined. Now these are very common thoughts: there is nothing new in them ; but, whenever and by whomsoever uttered, they are truly very solemn thoughts. Remember, that as it is by very common acts and daily recurring duties" that the main work of life must be carried on, so it is by these common thoughts made solemn that the soul's great work must be done. What am I? What am I made for? Where am I going? After all, my brethren, these are the questions which, after having been asked by various voices in vain, perhaps, for years, at last one day ring through the chamber of the soul, so that she arouses herself and puts on her armour, and goes forth in her might, to do that for which her God has made her. And so this little simple word " now,"—so full, as we have seen, of mystery when we try to understand it at all, so full of deep meaning, so full of workings for a far
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off future,—this seed-plot of unknown harvests, this treasure-house of jewels for a future glorious bridal — who can tell whether the having spent half-an-hour in meditating on it may not by God's blessing open some mind or some minds to its importance past all value, persuade some one among you to regard this bright known present as a great ordinance of God respecting you? They are passing by us, my friends, these golden moments— passing quicker than we can watch them. Have we grasped them, or have we lost them? There is no spectacle on earth sadder than that of a life wasted—a creature made for eternity sitting still and letting time, which is eternity's training-hour, slip by unheeded. And yet this sad spectacle, how often do we see it—how often do we find ourselves on the verge of furnishing it in our own persons! What a grand saying is that Divine command, "Whatsoever thine hand findeth to do, do it with thy might"! How full of wisdom, how full also of loving hearty counsel for us all! "Yes," says some one who is listening to me; "but my hand does not find anything to do. When it does, I may try to comply with the injunction." Oh vain and frivolous answer! Now dwelling in the brightness, and the great unapparent before thee, and nothing to do? Judge of the reasonableness of this by an example. We must come to familiar things before our words are felt. We must say something to be found fault with in these threadbare days, before we say anything that any one cares about. Take it then in this shape: I see some people spending a few days in a great city previous to making a long and unknown journey. They have been sent there specially to make every preparation possible for their way. Their resources are ample for each: they are surrounded with shops where everything can be procured which they may want. Their time is uncertain—to-night they may be summoned away, or to-morrow. I see them rising early to take count of their purchases, and set down the coming day's work. I see them when the markets are opened busy among the stores, pausing but a moment, even for refreshment. This goes on all day; and at night they sit down and take counsel about the great unknown journey! Has every contingency been provided for —every possible event supplied by anticipation? Are their preparations for transit and for porterage complete? And whatever defects this council discloses, are carefully and without delay filled up. And this is the care which children of this world, which reasonable men, bestow; and whoever did not bestow it would be despised and derided by all. O fools and slow of heart, we may well exclaim, when we turn to the great matter in hand. For what is the situation described, but our own? What are we but sojourners in this great city of manifold opportunities, this world so richly furnished with God's stores? What are all around us but warehouses of nature, of society, of experience, of reading—all to fit us out for that great unknown journey which is before every one of us? And have we not each one been supplied with the most ample means wherewith to purchase our great outfit? What are our bodily senses and the mind which presides over them, but the current coin of this great
city, which will never be dishonoured in any of its marts? With expenditure of these, we may gather whatever can be needed from Nature, from Providence, from Grace, for our use in that unknown country. Shall the world's travellers rise early and take count of their stores, and shall we lie in slumber while the great concern takes its own chance? Shall they go eagerly all the day long from shop to shop, and we take no trouble? Shall they hold ever their counsels to devise all that may be expedient, and we give not a thought to the matter? We are not a whit more sure of our time than they. A week, a day, an hour, a minute, may be all that we have to stay in this "now," this bright revealed spot, this of which it can be said " now are we" this or that; and then we shall glide •out into the great unfathomable future, to
navigate it as we may. O my brethren, how can a slothful life, how can an aimless life, how can a trifling life, be pardonable in such men—with such certainties around them—with such uncertainties before them?
"The eternities are shrouded,
Space eludes our ken;
But not earth—nor time for duty,
Nor our fellow-men."
With such certainties, I said, around them. Of these certainties themselves, their nature and their calls upon us, I have purposely abstained from saying anything to-day. I have endeavoured to fix your attention on the preliminary fact, that there is such a spot framed out from the great flux of Time as this " now," this which we improperly call Time Present. We have seen in how many ways this may be presented to the mind: we have tried to show you the immense import of the fact for all of us.
And so we have just introduced our main subject. There is this bright platform on which we stand, and on which revealed light shines. In continuing the subject, we will set ourselves to describe and to analyze that beam of light thus shed down upon us from God's throne.
Meantime, may the disposition be given us to approach this matter as honest and earnest men; not afraid of truth wherever it may be found, and determined, when it is found, to cast ourselves into it at any cost, and with all our powers.
SERMON II.
II.
"Beloved, now are we the sons of God [now are we children of God], and it doth not yet appear [never yet was manifested] what we shall be."—I JOHN iii. 2.
T N beginning the treatment of the subject brought before us by this text, I dwelt last Sunday on the short word "now." I endeavoured to show the unreality, strictly speaking, of the idea of time present, and to make it plain that all attempts to represent it to our minds are only made for the sake of fixing and insulating, for our thoughts to contemplate, a certain portion of that time which in reality never stays by us, but is always flowing on. The portion thus held back for us in the text is, we saw for individuals, our life here on earth: for the entire body of which we are members the whole course of the Church—i. e., the duration of this current dispensation and world. And finally I took occasion to remark that the fact of a certain portion of our existence being thus designated as "now," and declared to be known and clear, "now are we," in contrast to the great unknown future, "it doth not yet appear what we shall be,"—invests this present manifested and known portion with immense importance. What it is which is known and revealed about it, must be for us all a most weighty consideration, bearing on all that unknown future which lies before us.
And so to-day, in going further into this subject, we come to consider what it is which is so plain and manifest with regard to individuals during this their lifetime; and with regard to the whole Church during the lifetime of this world. It is thus stated for us: "now are we the sons" more properly, "now are we children" "of God."
Now, in devoting many Sundays to this subject, it is my main object, not to keep re-asserting to you truths which as Christians we confess, but to enter, somewhat tediously I fear, but still I hope not altogether unprofitably, into the grounds of our receiving those truths, and the elements of which they are made up. We live, unhappily or happily,—but either way for our profit in using the fact,—in days when, more perhaps than in any other days that have been, we are required to give an account to ourselves and to others of that which we believe ; and we who are set here to teach, should be grievously neglecting our duties, if we did not endeavour to lay the foundations and set forth the elements of our belief in considerations which may be plain and, if possible, convincing to our people. Years ago, it might have been unnecessary to deal with truth in this manner; and a preacher who dwelt on the first principles of Christian doctrine might be accused of dealing with his people as if they were heathens. But now, the case is widely altered; and a preacher in these days who does not this, is wanting in the most important part of his appointed work. For now, not only are the great articles of our Christian faith called in question and mistrusted by the world without; but, whatever may be the case with our regular flocks, in every mixed congregation there are many who come to church and sit through the service without any hearty belief of the truths which are sounding about them. And, by way of remedying this evil, we see men of our own order pursuing the very way to make unbelief universal and triumphant—adopting exaggerated statements of high and mysterious doctrines, carrying out those statements into practice with the excitement of pompous ritual and vestment, and insanely denouncing all those who go not with them into all these excesses— insanely, I say; for surely to do this is to imperil faith itself, to load and fasten down, so to speak, the very safety-valves of our belief, and to prevent the simple soul from walking humbly, because honestly, with its God. Far more wisely have those acted, in our estimation, who have descended, for the time and for the time's work, down to where the doubter stood, and have gently taken his hand and led him upwards to faith.
In our present course of sermons, this will be our method and aim; and it is to testify that part of it which is before us today, that I have made these remarks.
We stand, then, on this bright illuminated platform of the present—this sunny promontory in the midst of the dark infinite ocean; and what is the light upon us which is said to be so clear ?" Now are we children of God :" children of God. We are here introduced to a Being above us— a Being from whom we are said to have sprung, in some sense hereafter to come under consideration. Who, and what, is this Being? How can we know anything of Him? How can we be sure that He exists at all? And it is not an idle thing to ask these questions. Judging from the books of the day, judging from the talk of the day, it would appear that the civilized world is getting very uncertain, or, to use a better word because one invented to express the very character of these times, very shaky, as to the persuasion of there being a God. Not that the term has ceased to be used. All grandeur would be lost out of language and thought, if God were never mentioned. It would be taking away the music of all eloquence, the keystone of all reasoning, the heart of all charity, the last appeal of all persuasion. The world keeps the idea in a fashion—keeps the convenient majestic word, but discards the Person meant by it. All things, we are told, are ruled, not by a Person, but by laws—rigid laws; and the further we inquire, the more rigid and invariable we find those laws to be, and the less likelihood do we discover of anything like personal action. And, seek we never so far, we are assured that we cannot find within human experience any credible instance of these rigid natural laws being broken through by personal agency. And so out of these materials a battery is built up against the citadel of our faith. It is scornfully and triumphantly shouted forth over against us, that to believe in one supreme personal will, creating, ruling, guiding, is a state of mind proved to be childish, and no longer tenable by any reasoning being; that to imagine any wish or prayer of ours, even supposing such a Being to exist, capable of reaching or influencing Him, is utterly preposterous; and so on, and so on.
The further we examine, say they
Well, suppose we do not examine quite so far. Suppose we begin with something very simple indeed. Of these rigid, invariable natural laws, there is none so familiar to us as the law of gravitation—the law by which the earth is held in its orbit, and by which a stone falls to the ground. This is a rigid invariable law, operating everywhere by a rule of known and unaltered proportion of force to distance. When I see a stone fall, I see a law operate with which I am told no personal will can interfere. But suppose I put out my hand, and intercept that stone? Suppose, when that stone is lying at rest on the ground, I stoop and take it up? What is done then? Let us observe narrowly, for it is very important to our present purpose. This law of gravitation, which was said to be so universal and invariable, is interfered with. And how? By another fixed law? No. There is nothing to compel me to put out my hand, or to stoop and pick up the stone. These fixed and invariable laws of nature
are interfered with by the action of something altogether independent of them—by the will of a person, exercised not by any fixed law at all, but purely at the pleasure of a person. So that here we have at once, and have in our commonest every day experience, a different agency from the laws of nature, bound by none of those laws, and acting on them from a superior height.
And we have thousands and millions ot such agents acting upon the whole of nature here on earth. Nor are agents of a similar kind wanting in other orders of being than our own. The animals beneath us, though they may not have personality, have will, and the power to act on nature in common with ourselves. If the stone be taken up by a dog, it is just as much an interference with the law of gravity, and by that—viz., life—which is above and independent of matter.
So that every day's experience introduces us into another world, which is not ruled by, or is only in part ruled by, these laws supposed invariable and unalterable. Now let us look for a moment at this new world, which has thus dawned upon us. Here is personal will, or the imitation of it; will, in its higher or its lower forms, acting in spite of, interfering with, treating as though they were not, these unalterable laws which are supposed to rule all things. Have we, having made this discovery, any right to stop with man and ascend no higher? Is it not more than probable that the orders of being go on ascending? that in those recesses of nature which it is not given to our eye to see, personal will has even more power than we see it to have in our own experience? At all events, we have gained thus much by our inquiry. We have found that there is a something capable of interfering with and suspending the laws of nature at its own pleasure. So that when we ask ourselves, as every thinking mind does ask itself, what can first have originated these wonderful natural laws which we see in operation around us, one answer only is possible for us. We know of one agency and of one only which is superior to these laws; and that is, the will of a Person. These laws, this order of things, did not spring up self-established. A law has no power over itself; and matter has no function but to obey law. Something originated, something upholds, the world and all that is therein. And every day's experience teaches us that that something must be the will and the action of a Person; so that creating and upholding power is not an old wife's fable, to be thrown off as soon as our race is out of its childhood, but is the inevitable verdict of our daily experience. And the same reasoning only wants carrying one step further, to show us that the will of one Supreme Person must have brought about and must uphold this whole universe of matter and of spirit. It is a remarkable thing, that in the old heathen world, while the popular superstitions gave a deity to every stream and tree, the moment any reflecting mind began to exercise its powers, this whole fabric of gods many and lords many disappeared, and it stood forth as the judgment of the thinking human mind, that there was one God, ruler of heaven and earth.
But let us now consider where we stand in our own argument. The will of a Person is the only intelligible origin of this world and of ourselves; because that agency is the only one which we know that is not subject to the laws by which matter is bound.
Now, this one great point being granted, many others follow from it. If it was the will of that Supreme Being to create—if it is His present will to uphold, the universe, then we can judge of His character by the laws which He has established and keeps in working. We see those laws calculated to promote and to conserve order, life, happiness, beauty. He is, then, a Being who loves and approves these: who wills order, life, happiness, beauty, in His creation.
But more than this: there are laws in our own minds and spirits, as fixed and invariable as those which act on matter; and by the character of these also we may judge of His character who ordained them. In our own spirits there is no rest in evil. However evil may, by the perversion of our nature, have become our habit, it is not and cannot be our nature. The testimony even of the most depraved heart is, that we were first made good and tending to good. And He who made us willed that we should be good. If you ask at once, Why then are we not? the answer, though it may not exhaust the difficulty of the subject, is in itself a very easy one. It might be essential to personal action, that the will should be left free and not tied to any particular direction—even be that the direction of happiness and goodness. But this consideration belongs rather to a further stage of our present subject.
We stand, then, at this point: we find ourselves living a present life, the nature and purpose of which is known, as contrasted with a future which is unknown; and in this life, thus known and evident, we find ourselves in contact with and in relation with the great Author of our being and upholder of our life—even God. Now this is the point which I would press upon you during the remainder of my sermon; not to-day what that relation is, which will occupy us next time, but that on this platform of the present life we have two parties brought together—ourselves and God.
Now, if we were able to show last Sunday that the marking out of this spot, "now,"—for a relation known and acting on the great unknown future,—invests the present life with very solemn importance, surely that importance will be vastly enhanced when we reflect in what presence and company we here find ourselves. Here we stand, on the shore and platform of life, each with his own personal being and welfare a matter for himself alone— each in this matter absolutely insulated from all around him, but not one of us alone. Into every heart looks an eye from which none can escape. There is one mind from which none can keep my secrets. One is with each of us, to whom we stand in a known relation now; and this known relation, during this small framed-off portion of time, is to open out into some great unknown relation in the vast future. It is as if for one hour we were walking with a king or a mighty ruler, and on the intercourse of that hour depended the preferment or the degradation of a whole life. In that case, we might indeed mar our prospects by our anxiety; we might, from want of presence of mind, fail to do justice to ourselves; but it cannot be that any one of us, under such circumstances, would forget where he was and who was by.
And yet this is what the greater part of mankind do in this their present life. They go on day and night, and never think of the awful Presence around them. Nayt not only this, but they give themselves all imaginable pain and trouble to forget that it is around them. They are their own masters, forsooth: their thoughts are their own. Or, if they do not exactly take it in this way, they reason themselves out of the belief in a Personal God, to whom they are responsible, and so lose the dignity as well as the safeguard of a life led in the company and under the eye of God.
They lose the safeguard of such a life; for did you never notice what a safeguard against overpowering evil in almost any mind, is the sense of a presence, even of a fellow-creature? There are some thoughts that we dare not think when any one is in the room. The eye of a child, and even the eye of a dumb creature, keeps a man from being quite what he is when alone. And if such be the very instinct of our nature, is it not planted in us for this very purpose, to give all possible influence to the sense of the presence of God, where that sense is active in the mind? If we dare not launch out into forbidden trains of thought when an eye which we love is roving through our chamber, what blessed safety against untold temptation might not an abiding sense of God's presence ensure us!
And they lose also the dignity of such a life. Have you ever travelled as the dawn of a bright day was waxing onward—the place of every object more and more indicated, but a dimness over all—the reaches of the rivers faintly reddening through the mist—the trees and the hills massed together in indistinctness, groups of forms, but without the life of detail? And then on the sudden as you look, here and there beams of brightness leap forth—the hill sides glow with rosy light, the rocks burn like molten metal—living fire looks forth from the streams, and heaven and earth rejoice because the sun is risen.
Even such, my brethren, is the change when the presence of God arises upon the inner life of a man. All things were seen before, but dimly and in their outlines; but now they are full of clearness and light. Before, he walked in uncertainty, not sure of friend or foe: now, his path is plain before him; there is a voice which says, "This is the way, walk thou in it." Before, he was a degraded creature, a crippled creature, a half-witted man: now, now first, he has put on the dignity of his nature, and is fulfilling the ends of his nature.
And we must repeat, what we have often said before, that the greatest difference between man and man is to be found interposed between those who regard this presence of God and those who regard it not. There are great differences between those who do regard it—as to truth in their conceptions of Him, as to knowledge of His revelation of Himself, as to the extent of their surrender of themselves to His will; but it appears to me that none of these differences are so great as that between a man, I care not in what age or country or with what extent of knowledge, who lives without God, and a man who regards Him in His thoughts and ways.
But when we speak of God, we have to remember that He in our minds is not the mere offspring of our reasoning powers, though they, unassisted, might lead us to some idea of Him. He has revealed Himself to mankind. Though no man hath seen Him at any time, there is one who hath declared Him to us. And it is in virtue of our connection with His onlybegotten Son that it is able to be said, "Now are we children of God." The nature and the tenure of this relationship will occupy the two remaining sermons of our first four. If we have seemed to-day to be keeping off from Christian ground, and studiously thrusting back revealed truth out of view, the reason is most apparent—viz., that we are 'as yet building the way for such considerations to enter in their full force. Had we many hours to speak, all might be included in one discourse; but as we have not, we must so portion out our subject as not to neutralize the propriety of one part by prematurely bringing in another.
SERMON III.
III.
"Beloved, now are we the sons of God [now are we children of God]."—i JOHN iii. 2.
'TPHUS far have we come. There is a clearly defined portion of the passing course of time marked out for us, and spoken of as " now." During this portion, we find ourselves in connection with and relation to a great Supreme Being, who made us and all. And this connection and relation is not an obscure one, but a very plain one: "now are we," as a matter known and evident; "it doth not yet appear," or, "it hath never been manifested, what we shall be." We cannot put the contrast too strongly between this present and this future, this known and this unknown. The lessons to be drawn from both will derive much of their force from the sharpness of this contrast. Let us recall them, as far as they have gone, and before we advance further.
We said that this marking off with plainness and distinctness of a certain portion of time, tends to give immense importance to our present life, as a something revealed to us for a special purpose, and that purpose the preparation for that great unmeasured unknown which is to come. And we found, that as we went on to inquire what it is which is revealed to us concerning this present life, this solemn meaning and preciousness of it was still further enhanced. For it appeared to begin with the fact that we here find ourselves, as regards our inmost lives, alone with the great and good Being who made us and brought us into relationship with Him.
We have to-day and next Sunday to inquire what that relationship is. "Now are we children of God?" Now it must be plain to any of you with very little consideration, that the Apostle could not here mean the absolutely general relationship which exists between the great Father and all His creatures. To this there is no exception; all men, and all living things, may in this sense be said to be God's children; and the assertion of this fact would lead to no consequences with regard to the future, such as are here implied. It is true we might say, "All creatures are in this present state linked to God as their Creator, and we cannot pronounce upon any new conditions in which it may please Him to place them in any other state;" but that would not be to say what is said here. Here, as we hope to see more clearly further on, there is no doubt expressed as to whether there is or is not another state in which we shall be; that is taken for granted. It is only said to be uncertain what our condition will be when we reach that other state. So that, by the very terms, this relation in which we stand to God, and expressed by the words "children of God," is one in which such a future existence is assured to us. Now this is not assured to man in his natural state; so that we are here treating of a state beyond and above nature—a new state, in which we are brought into some different relation to God from that which we held to Him by the mere tie of our creation. As by that we were, in some sense, His children, so by this we are His children in another and a more blessed sense. So that this of which we speak may well be called a new creation.
That this is really the meaning in our text, may be shown in a moment by noticing St. John's way of speaking throughout this Epistle. For example, he describes various qualities of mind and habits of life by which we may ascertain whether we are the children of God or not, which we could not do unless this being born of Him were something over and above our natural state, of which all partake. We find him affirming that love to God and to man is a test and sign of this new birth having taken place. Again, that it is necessarily accompanied by freedom from the practice and love of sin. Again, that
it is a characteristic of all that is thus born, to overcome the world. And these signs point, beyond a doubt, to that portion of our being in, and in virtue of which, this new birth takes place. It is clearly a matter not of the body but of the spirit. It has respect to thoughts and motives and habits, not to the outward man merely, but to that which animates and moves the outward man—the springs of action within.
And having advanced thus far in its description, we may now ask ourselves of what kind it is, and how it takes place. A birth of the body all can understand. Having been knit together by the wonderful power of God, it then first begins an independent and self-sustained life—begins to be, what it was not before, a living body. Are we then to understand that this inward change is at all of the same kind? Clearly we are, or this particular word would not have been used to describe it. Mere change of a few opinions, mere alteration of some of a man's habits, could not be characterized by such a name as " birth;" nor could any improvement which might result in consequence be called a "new life." We must seek for something very much more than this, at all to fulfil the conditions of such a term. To make it plain to you, my brethren, we must go back to the composition of this our human nature, as revealed to us in Scripture.
We never can be too often reminded, because it is necessary to the properly comprehending of almost every truth regarding us, that man is composed of three parts— body, soul, and spirit. In our ordinary talk, a confusion is prevalent on this head, and we make this three-fold division a two-fold one. We speak of body and soul as making up the man. Nay often, indeed generally, we mean right when we thus speak; we intend by the word body to describe all our material part, and by the word soul to describe all our immaterial part. But here, in this latter description, is the confusion and the mistake. It may be seen in a moment thus: put the question to yourselves, Wherein do we differ from the brutes? They have a material part in many examples very closely resembling our own; in all, of a similar though varied organization. They have also an immaterial part, a living something which animates and directs the body, the seat of all their animal desires and emotions, and of whatever intelligence or sagacity they may possess. In both these respects they resemble us in kind, and the only difference between us and them is in degree only. Our bodily organization may be more perfect than theirs, but it is of the same kind, and only differs in combining and perfecting many advantages which they possess separated and scattered over many different tribes. Our mental organization may be almost immeasurably superior to theirs; but, for aught we see as yet, it only differs in this superiority, not in its very nature. We can trace in their minds processes which, though they are but elementary, and darkly and clumsily conducted, yet are precisely analogous to processes in our own minds. The steps, few indeed and simple, and applied rather instinctively than consciously,—by which the faithful dog exercises the sagacity which saves a human life, are the very same steps—sound
in suggestion and in application—by which we should consciously, and with more directly applied power, exercise the same sagacity and arrive at the same result. Is there then no difference in kind between ourselves and these lower animals? No one surely would maintain this in the face of all the evident signs to the contrary. And what are the signs to the contrary? Not our powers over nature, nor the triumphs which we achieve by their means; not our books, nor our schools, nor our capacities for business; nor, in a word, any one thing that belongs to our actions and achievements in this present world. All these are but results of our difference in degree. Give any of the more intelligent races among them the advantages that we have combined in ourselves, and they too could achieve any of these things. Many of them already surpass us in the beauty and perfection of the structures which they build; and for our triumphs over nature we are in many instances indebted to their superior muscular power. As far as this present world is concerned, we and they are but the higher and lower members of one great family, all alike in having a bodily and a mental organization. The two parts, body and soul, are common to all animated nature. Not in strength, not in intelligence, does the difference lie between man and beast; but in the fact that man possesses an altogether different and altogether superior third part, besides body and soul, which none of them possesses. And this third component part of man is known in Holy Scripture, and known among those who have inquired into these matters, as man's spirit. It may be perhaps best understood by saying that, describing roughly, it is to our soul what the soul is to the body. Were it not for the soul, the body would be mere matter— organized, indeed, but inanimate, as in the plant. The soul, by its higher capacities and desires, ennobles and exalts the body. In the soul resides personality; in the soul resides present responsibility. But the soul as much wants ennobling and raising in its turn as does the body. And this is done by the third and higher part of man—the spirit.
Let us look somewhat into this matter: let us spend a few minutes in inquiring into the nature of this our highest and noblest part.
We have no evidence that any order of being below our own has any consciousness of God. It is the part of our being in which this consciousness resides, which is called in Scripture, and known among ourselves, as the spirit of man. We all know what this is, in a rough way. We may know very much more if we choose to think about it. Look over the world—its history, its advances. Some nations seem to be almost without this consciousness of God at all. Others have preserved it faintly. Others have it in more intensity, but have allowed it to be in union with and subjection to a system of gross and carnal indulgences and motives. Others have it in the more purified form which is the result of the revelation of the gospel of Jesus Christ. Of these last, a large proportion have debased it again by uniting with it a degraded material theory of the presence of Christ and the partaking of Him in the
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Sacrament; and have so far entered into a compromise with the lower influences of the body, which has disturbed the pure influence of the consciousness of God. Others, again, have repudiated and protested against this degenerate Christianity, and have returned in profession to the faith as once for all delivered. Now, of all these, to which division has mankind been most indebted for advance in all that ennobles and blesses our race? Where is the upward tendency most at work? Where is the individual life of man, where is the family life, most under the influence of purity, and truth and peace? Where are the most unreserved confidences, the fewest intrigues, the most singleness of purpose? If these questions admit of but one answer, if it be undeniable that where the gospel of Jesus Christ is professed in its original integrity, there, despite of a thousand blemishes,—which become by that very profession more evident to view, —is also found all that raises, that ennobles, that blesses humanity, then is the connection between the loftiest destinies of our nature and the consciousness of God, as God really is, also manifest and undeniable.
But if this third and noblest part of man be really in our nature as God made it, how comes it to pass that it does not act in all of us, and draw us up to God and to good? The answer to this question, my brethren, is to the mere worldly man impossible; to the Christian believer, matter of perfect ease. We believe that man was thus created, with this threefold chord in perfect harmony. But he was not created a machine. An essential part of personal being is the will—the power of turning to and from a proposed course of action. Without the freedom of this, there is no responsibility—there is no right and wrong. And if this be so, then it is also an essential part of any worthy course of personal being, that there should be trial made of the will. We believe that man's will was tried. We receive the simple story in full consciousness of all that it involves; and we maintain, not in superstition, but in the full light of modern science and the full exercise of our reasoning powers, that it, and no other solution that ever has been given, accounts for and describes the present state of the three-fold nature of man. Man was tried; man fell. What man was tried, what man fell,—though it is set before us that one particular man fell, and did, by his very position, involve us all in his fall,—need not be dwelt upon now. That which happened was not individual, but was generic. The will of man, not merely the will of a man, turned aside from the obedience of God, the higher object of man's spirit, and became bent downward to the lower desires of the soul and of the body—selfish ambition and selfish appetite. Now,—for do not let us stray out of our way,—what has been the effect of this Fall on that of which we are speaking? It has affected every part of us more or less. We cannot tell how much the perfect organization of the body may have been impaired by it. We cannot altogether tell; but we can better tell how much the powers and faculties of the soul have been weakened and deranged by it; but this we can say beyond all doubt— that while the Fall has impaired man's body and man's mind, it has ruined man's spirit—man's natural consciousness of God and upward course to him. This part of man's nature is left by it desolate—as good as extinct; so that men, living according to their mere nature, are spoken of in Holy Scripture as not having a spirit at all. All the faculties and powers that belonged to this higher part of man are, in such persons, dormant, and as it were gone. They have lost all desire for God, and for good as such. They live intent on the mere things of this world. To satisfy bodily appetite, to ensure bodily comfort, to push upward in the present life —these are their highest aims. Anything above these—any religious acts—God's service, God's worship—hope for another life—are to them absolutely distasteful and disgusting. They turn from them with loathing—with the loathing of the fevered and morbid appetite for wholesome and delicious food. Man's spirit is dead, and the power of self-recovery is gone. As the electric spark cannot travel along a line away from which the wire is bent, as the water which flows down one limb of a stream which has parted cannot follow the other, so man's will, having once become deflected from the path of God, cannot return back and take its former direction. That noblest part of man has fallen into disease, and become like a withered limb or a decayed branch. Take men out of the great highway or market of the world, put to them, one after another, the simplest questions belonging to the life and works of the spirit of man, what will be the result? Blank amazement, puzzled vacancy, or, it may be, scornful amusement.
They know nothing of it; they don't half believe in its existence; they treat it as an idle dream; they defy you to prove it to their satisfaction. As little can one who has never learned figures, follow a difficult problem in mathematics, as the mere worldly man can comprehend the interests, the activities, the processes, the organism, nay, the very existence, of the spiritual, the Godward part of man.
And yet, "now are we children of- God." Now have our spirits become, by some grand and glorious process or other, alive again to God, endued with His very nature, adopted into His family. What this grand and glorious process has been, how it is wrought out in the soul and body of each man in whom the life of the spirit is reawakened and bent on its course,—this part of our subject will, if God please, occupy us next Sunday. Suffice it for the present, that the fact is before us. We could not be children of God, in the sense here intended, without such a new birth, without the entrance of new life into this withered and paralysed noblest portion of us.
And as we have each time parted with some familiar thoughts, calculated to dwell on our minds, and, if it may be, to bring forth fruit for good, let us this time press upon you, with regard to our present place in our argument, but still in all its Christian fulness of consequence, this possession of the new birth and the new life, of which we have been speaking. "Now are we children of God." What a position to stand in, and to what a Father! The recovered, the adopted, the chosen children of Him that made heaven and earth—not destined for, not to end in, this world, but with God's heavenly abode for our Father's house, God's throne for our family centre, the light unapproachable in which He dwelleth pointing out our distant home across the dark waste of life! Oh, what manner of men ought we to be! How pure, how earnest, how bound in love to our Father, and our brothers and sisters in this blessed family!" Now are we God's children"—not children of vanity, not children of greediness, not children of selfishness. The light that shines so clearly on our platform is none of these lurid glares which dazzle and bewilder—the one thing which we know, the one thing which in certain solemn hours that are coming we shall only care to know, is "now are we children of God." For in the blessedness of this knowledge is all the happiness of life present, and in the trust which this knowledge gives is all the hope for the great non-apparent future.
SERMON IV.
IV.
'' Beloved, now are we the sons of God, and it doth not yet appear what we shall be."—I JOHN iii. 2.
"\TOW are we children of God. In this our present state, thus clearly marked off as known, in contrast to a future that is unknown, we find ourselves with the great Being who has made us, and brought into a special relation with Him, known here as that of His children. We saw last Sunday that this description, "Children of God" cannot be referred to our having been created by Him; for that this would be no distinguishing privilege, and would not, moreover, answer to the terms in which St. John here and elsewhere in this Epistle, speaks of the relation.
We followed some of those descriptions, and found reason to believe that this relationship to God has place, not in our bodily part, not in that animal soul which we possess in common with all that breathes, but in that other and higher part of us which Holy Scripture, in its way of speaking about man, calls our spirit. We then spent some time in endeavouring to make clear to you what this spirit is—that it is that part of man in which his consciousness of God—that part which, before he fell, was in its proper place and dignity, guiding and ruling both the animal soul and the material body; but that since the fall it has been deposed from its high place, which has been usurped by the animal soul or mind, more or less under the guidance of selfish appetites and passions arising from the body. But we saw that a state of revival of man's spirit is spoken of in this Epistle and elsewhere in Holy Scripture, in which man has recovered his consciousness of God, and has renewed the special relation of adoption into God's family. This fact was before us, and that was all. We reserved for this, our concluding sermon on the former portion of the text, the work of explaining how this relation is brought about and sustained. No subject could well be more appropriate to this particular Sunday, when we read in our Epistle of that title of our blessed Redeemer which does in fact carry the explanation of which we are in search wrapped up within it, and in our Gospel of that power of His exerted in this great miracle of creating food for men's bodies, by which, as He afterwards explained, He signified the nature of that spiritual food,—even Himself,—wherewith the life of men's spirits is nourished.
First, then, in speaking of this new life which the love of the Father hath bestowed on men, we observe that new life begins with new birth. Not only is this an inference of our own, though it would be a very just one, even if nothing more were revealed about it, but Holy Scripture asserts the fact again and again in precise terms, that a new birth is absolutely necessary to the spiritual life. Our Lord's own words would be enough to show this; for never, of course, were more sacred and decisive words, and never were words more plainly and unmistakably expressed. "Except a man be born again [or, anew, or, afresh], he cannot enter into the kingdom of God," i. e., according to the well-known meaning of these last words, cannot be a Christian, cannot be one of those on whom the love of the Father has bestowed the state of children of God. So that this is very clear, that the new life of man's spirit must begin with a new birth. And about the meaning of this there need be no mistake.
When Nicodemus, to whom our Lord was speaking, either mistook or pretended to mistake the kind of birth meant, and putf the question, "Can a man enter the second time into his mother's womb, and be born?" our Lord, while He cleared up the mistake about the kind of birth meant, did not at all hint that any mistake had been made as to the fullest application of the idea of birth to the matter in hand. He did not reply, What I intended was, except a man greatly change his views of God and himself, he cannot see the kingdom of God. But He repeated His expressions, giving it now its proper reference to the spirit of man, and setting forth both the symbol by which it is conveyed and the agent by whom it is brought about— "Verily, I say unto thee, Except a man be born of water and of the Spirit, he cannot see the kingdom of God."
The Apostle Peter, again, addressing Christian people, says of them, "Being born again, not of corruptible seed, but of incorruptible, even the word of God which liveth and abideth for ever."
And the Apostle James in like manner, "Of His own will begat He us with the word of truth, that we should be a kind of first-fruit of His creatures."
From these texts, to which others might have been added of a similar kind, we see that the birth into the life of God's children is, as we might suppose, His act; is brought about in the spirit of man by the agency of the word of truth; and is also effected in some manner by water. All this is contained in the plain words which I have quoted to you.
Let us spend our time to-day in examining first this new birth, and then the nature of the relation into which we are brought by it
Man is found in the state into which our race has come by the fall, a state of deadness as to the life of ]the noblest part of him viz., his spirit; "following the desires of the flesh and of the mind," as the Scripture expresses it. How does the word of truth, how does God's Spirit, act on such an one, so that the new birth takes place within him? Before we answer, let us ask another question. What part has God's Spirit in such a man? How has he connection with or relation to God at all? God's Spirit is holy—he is unholy: clean and pure, whereas he is impure. It is manifest something must be wrought whereby he may be brought near to God, and a union between the two made possible. Communion of spirits is not a thing which can take place between enemies or between those of wholly different natures. There must, in order for this, be a community at least of nature: there must be common ground whereon God and the sinful man may meet and hold intercourse. How would this be, if our nature had been in some manner brought near to God by One who partook both of His nature and ours? How if there be One who is ours because He bears upon Him our nature as man, and God's because He is of the Divine nature—One who may claim, without presumption, to be equal with God? But how might this be? Surely, it might be said, the very idea is monstrous; for does it not involve the same impossibility which was just now mentioned, that God, pure and holy, should have become united to man, impure and unholy? Wait a moment; let us not pronounce so hastily. Sin—impurity—is, it is true, a condition in which we are born and find ourselves, and no individual man can be found free rom it; but is it a necessity of humanity itself? Are we going to say that there cannot be a man at all without sin? Adam was without sin: Adam was as really man as we are. Why, if the requisite conditions were fulfilled, might there not be another Adam, having upon him our nature in its fulness, of essential qualities, but not having upon him that sin which is a mere accident of our nature? Why should not God enter into our nature, actually and in its fulness, but at the same time take it upon Him in its spotlessness and freedom from sin? Why should not the human nature of such a Divine Person be the new man, created of God in righteousness and true holiness? But if this were so, notice what follows. This Son of God, also being Son of man, is not merely one among the sons of men, whose course will pass away with Himself and affect nobody except Himself; but He is a new righteous Head of our whole nature, and all that He does passes on to His brethren in the human nature, who are all
f
one in Him because He has taken them into Himself. All that He does, passes on to us,—includes us in its act and in its consequences. And so, bearing us upon Him, He offered Himself a sacrifice for sin,—for our sin, not His own; for the sins, the sin, all in one, of the human nature which He bore upon Him. I do not see, I never could see, any step in this plain account of what the Son of God has done for us in the nature of man, which will not bear the strictest examination by the acutest reason of man. All seems to me to hold together, and to bring about that of which we are in search,—that there should be a middle man, a Mediator, between the pure God, and impure man; Himself God, Himself man; the bearer of our sin and the taker away of it in the sight of God; the re-introducer of fallen man into the family and under the blessed fatherhood of God. Now, it is no longer difficult to see how the Holy Spirit of God may hold communion with the spirit of man. Our righteous Head, the Lord our righteousness, is endowed with that Spirit without measure, and has bestowed Him as a gift to "men. In Him, and on the common ground of His humanity, the Divine Spirit speaks with our spirits. In Him is a new creation, in which, as of old, the Spirit of God moves over the face of the dark and formless waters.
And now we can go forward with our inquiry, How does the new birth of man take place by the agency of God's Spirit in Christ? Over the wide world, to all nations (such is His command), goes the glad message, "Christ in you, the hope of glory,"—the message which makes known man's disease and God's remedy. The effects of this proclamation—this good spell, or gospel—going forth upon the world are two-fold. It acts upon the individual heart, and it acts upon men as a society. It reawakens the dead spirit of him who hears, and it brings about a society or body of men in which this new condition may be put upon men by stated ordinances and a prescribed covenant. "Except a man be born of water and the Spirit," said our blessed Lord, "he cannot see the kingdom of God." What He meant by the former of these terms, He Himself explained to us when He prescribed an ordinance by which all nations should be made His disciples. He has ordained that rite of baptism, speaking with His own mouth; and He has appointed it to be the symbol and ordinary vehicle of the new birth; insomuch that St. Paul, writing to Titus, calls the vessel in which the water for baptism was contained, "the laver or font of the new birth. "* It is strange, considering how very plain Holy Scripture is on the point, that the doctrine of regeneration in baptism should ever have been made matter of question within the Church of Christ, or regarded as a tenet distinguishing any one party in the Church from another. It is wonderful how any Christian, reading his Bible, can make common cause with the unbeliever in scoffing at a doctrine to which both our Lord Himself and His apostles stand so plainly committed. And it will be equally strange when we consider the nature of the case itself. What is birth f The beginning of life; but not the vigour of life—not the waxing onward of life. Great mistakes have been made owing to confounding the new birth unto God with the new life in its activity. A child may be born, but may be without the proper use of its limbs, or its senses, or its faculties. There may be a stunted life, there may be a crippled life, there may be a dormant life; or again, there may be life which expires in a day or in an hour. We speak of our baptized children, in plain terms, as regenerate— born again. We speak of them as being this, because we believe our Bibles, and are not afraid of the cavils of unbelievers. God forbid that we should ever cease thus to speak of them, or that any endeavours of unbelief or ignorance should ever succeed in changing that faithful testimony to God's truth; for on this incorporation into Christ's Church by Christ's ordinance rests her whole building up into Him. Well, we declare them regenerate; but to be born is not all, as we know; and therefore we are instructed in the service to make our prayer unto God "that this child may lead the rest of his life according to this beginning;" i. e., that the life now implanted may not wither up, may not be inactive, but may grow and flourish, and bring forth fruit unto holiness.
* The publishers cannot issue this volume without expressing their dissent from the doctrine of baptismal regeneration taught in the above paragraph. They sought the consent of the Editor as to its omission, but in deference to the memory of the author it was deemed best that the work of the late Dean should remain unaltered.
And this new birth in the adult man or woman, is not to be prescribed according to man's fancy any more than in the other case. Persuasion, conviction, repentance, and faith, these may be, these are, its conditions, these may bring the will to the ordinance, and may be required for the fit partaking of the ordinance; but it is in the ordinance, and not in these, that the new birth is conveyed. Water and the Spirit, joined by our Lord's own words, cannot be separated by us. If they ever are, the cases are known to Him: He who ordained can dispense, and none other.
Well, then, we are children of God; we are regenerate, new-born. If the question be asked, as it is sometimes asked in ignorance of the meaning of terms, Can we become unregenerate? I answer, by putting it in plainer Saxon words, Can the child that has been born become unborn? Can you annihilate a fact? The question is nonsense, and never could have been put, had the right meaning of words been kept in mind. Every baptized person is regenerate, and must remain regenerate to the end of life and beyond it, because nothing can do away with the fact of his new birth in baptism. But, as before, birth is not life, not active life, not continuing life. The dead have all been born; you cannot make them unborn. Have you, have I, been born unto God? Yes, at the time when we were made members of Christ, children of God, and inheritors of the kingdom of heaven. Are you, am I, living unto God now, at this present moment? Ah, that is a very different question. That depends on the use made by us of His continually offered grace; and is to be judged of by whether our course is guided by the upward drawings of the life of the spirit, and not by the lower desires of the flesh and of the animal soul.
And this brings us back to our great theme, and to our assertion respecting this time present, "Now are we children of God." In the Son of His love, who has taken our nature into His Godhead, and has become the Lord our righteousness, He has adopted us into His family, and made us His children. But between various persons among us there is a wide distinction. Some know not of, more care not to know of, this glorious relation between God and themselves. There are among us undutiful children—children disinherited by their own fault, or even their own will—children of whom it must be feared that, in the great final gathering into our Father's house, they may be cast out and disowned. Still it is true of us as a whole—true in the main and general that now we are children of God; that on this portion of the great stream of time known as the present, and designated by the term now, there shines this clear beam of God's love to us, by which He hath bestowed on us a place in His family of spiritual children, and hath given us an inheritance among the saints in light. This we know with the knowledge of faith, of faith resting on evidence, resting on the assured persuasion of those who can render a reason for their hope. Now are we children of God, upheld by the food which He provides for His family, looking for the inheritance of glory. And from this, what follows? What manner of persons ought we to be? This bright spot, of which we know thus much, is all we see; a dark, unknown future extends beyond it. But on this now must, in all reason, depend the complexion of that future. Adopted into the Church below, the waiting family of God on earth, that unknown
and unrevealed lot must, in all reason, be a further development of this present state of adoption. How to prepare for it, how so to behave that, whatever it may turn out to be, we may be fitted for it—this must be the great aim and struggle of our lives here. And how can this be brought about, but by honestly and bravely taking up and acting on this our adoption into God's family ?—making it, so to speak, the ground beneath our feet, to walk upon and work upon; never thinking of ourselves, nor of our place, nor of our duties, except with reference to this our place in God's family—never thinking of our companions and friends and our fellow-Christians, but as partakers in this inestimable benefit with ourselves? Oh that there were more simple taking for granted of this foundation truth of the baptized man's life—
"Now are we children of God "! What a contrast is it, to think of such a simple living on God's strength in God's household, and the low, wretched notion which is too prevalent among us respecting these matters! Shall I too severely characterize this latter if I say that it consists in looking on being religious as a dreary kind of thing, which must come some day when death looms ahead, but which is by all means to be delayed as long as possible? Did not our greatest genius exactly touch this popular notion about things divine, when making one describe the death-bed of an old man whose grey hairs did not keep him from being a fool and jester: "So he cried out, God! God! God! three or four times. Now I, to comfort him, bid him, he should not think of God: I hoped there was no need to trouble himself with any such thoughts yet?" Oh, set against this the triumphant confession, extending over the whole of this life, "Now are we children of God." How it brightens all life's dark places! how it guards amidst all life's dangers! how it helps the fainting hopes over the mysterious end of life!
So then, my brethren, we have finished our four sermons on the former part of our text. We have done dealing with that which is revealed and plain concerning time present. And we now stand on the verge of the season of Advent, when all thoughts are turned to things yet to come. During that season we hope to devote the same number of sermons to the latter portion of this same text—that great future of which it is said, "it doth not yet appear," or, "it has never yet been manifested, what we shall be."
May God grant that from all these our meditations the result may be, a more simple living upon the great realities of our faith, and in humble daily obedience, as dear children, to the will of our heavenly Father!
SERMON V.
"Beloved, now are we the sons of God, and it doth not yet appear what we shall be."—I JOHN iii. 2.
\ T 7 E have spoken hitherto of that which is known as time present: that space between the past and the future on which attention is in the former part of this text especially directed, and during which our state is ascertained and clear. Now, during this time present, are we children of God? Of this relation to God we have also spoken, and have found it to consist in the new life, in the spirit of consciousness of Him and obedience to Him. The birth into this life is, we saw by the plainest
testimonies of Holy Scripture, brought about in man by the Spirit of God; and the same testimony showed us that the ordinary bestowal of that Holy Spirit for this new life is in the ordinance of Baptism, which Christ ordained as the means of admission to the privileges of His covenant. So far all was known and clearly marked.
But from this point, a very different subject engages our attention. The text and the season carry our thoughts on to the future. The text, by the words "it doth not yet appear what we shall be": the season, inasmuch as "Advent," or "coming," naturally belongs to that portion of time, in whichever of its possible senses we understand it. The attitude of our minds is entirely altered. Hitherto we have been looking on and examining that bright and revealed platform on which we stand, and were only conscious of an unrevealed immensity beyond its limits: now, we lift up our eyes and fix them on that undefined world which lies before us. And of it, in its nature, let us first speak.
Time present, I observed in the first of these sermons, has no real existence; but is only, strictly speaking, the point where the past ceases and the future begins. And when we give it a wider meaning, it is, as we saw, merely a loose way of speaking, for the sake of framing out and con-, templating together certain portions of time, distinguished by some common attribute, which we know and can affirm of them. Now it is in this, in every one of the senses in which we may use the term "time present," that time future absolutely differs from it, that of time future we know nothing, and can affirm nothing. Nay, I
affirmed too much, when I said, "time future;" for I took for granted the existence in the future of this state of time, not knowing whether it may not be this moment coming to an end. Of the future, then, we know nothing. In all the various senses of the present, this is true: we may mean by the present, this instant, which we vainly strive to arrest and contemplate as it flits by us,—and then it is true: of the next instant we know nothing. Whether we may be in life or in death, in health or in pain, here or elsewhere, with whom, how employed—all this we may guess at and surmise, but we cannot assert anything; it has never been manifested what we shall be. And as we advance forward the artificial meaning which we may give to the present, and widen the frame of the picture which we choose to make our field of view, the same remains true. We may speak of this day, or this year, or this life; and in each case of another day, another year, another life, it doth not appear, none has ever been able to show us, what shall be, or what we shall be. All that we say of our own minds about another day, another year, another life, is founded on surmise, is true on certain conditions. We assume that what has been will continue to be. "To-morrow we shall rise from our beds as usual,"—to-morrow, taking for granted, that is, that this sequence of day after day continues,— we shall rise as usual, if, that is, this sequence of breath after breath continue uninterruptedly to maintain us in our present vigour. These conditions are summed up by St. James in that one which contains them all, "If the Lord will." "Go to now, ye that say, To-day or to-morrow we will go into such a city, and will abide a year, and buy and sell, and get gain: whereas ye know not what shall be on the morrow." Instead of saying, "If the Lord will, we shall live, and do this, or that."
Surely, my friends, it is a strange and a solemn thing to think of, this standing up against total darkness—this evermore taking steps into an unknown void. And still stranger it is to think that we and this whole race of mankind evermore exist and go onwards under these solemn circumstances, so quietly, so contentedly, so assuredly. It is as if one should march with the edge of a precipice continually receding before him, but uncertain when it would stop, and he should take the step which should be his fall. On this security, I will not further dwell now: it will be found to do us good service on a future occasion. What I wish to fix your attention upon to-day is, the contrast itself between the known present and the unknown future, as to the special matter which we now have in hand—as to this our present state of being children of God, and the change, whatever it may be, which shall pass upon us in that state hereafter.
And, first of all, you will observe that in these very terms it is taken for granted that there is such a future for us beyond this present life. It is not said, it doth not yet appear "whether we shall be" hereafter, but "what we -shall be." From us, as Christians, thus much of the darkness has been lifted from the future: we know that it will not bring to us annihilation. Whatever mysterious and unknown change it may bring, we shall live on. This, before Christianity, was indeed a surmise in men's minds, founded on an instinct of our common nature; but it was reserved for our blessed Lord to lift thus much of the dark veil from the future, as to make our life on the other side an assured fact, never again to be doubted. He was man, and as man went down into death, and returned, and has again resumed the life of that mysterious future condition. As He is, so are we. As we saw last Sunday but one, that which He did passed on to us, and has become ours by virtue of His bearing upon Himself our entire nature as its second and righteous Head. Life and immortality have been by Him brought to light. Still, as to that of which we speak to-day, the manner of change which shall pass upon us on entering, or in, that other life, the revelation of our certain existence in it has but, so to speak, made the darkness visible: we know that we shall be; this serves to link on that new state to our own in prospect and in interest. We know not what we shall be: this serves to baffle that interest, and cloud over that prospect. This baffling, this clouding over, is most strongly felt when we have accompanied one who has walked beside us in this life to the very brink of the great precipice, and have witnessed the change, as far as it can on this side be witnessed. This moment, He is with us; gradually perhaps being withdrawn from us and we from Him; but still here, in a known state. We minister to His wants, which are familiar to us as being also our own. We can, from the expression of the outward
countenance, guess at what is passing within His thoughts. All is fitly framed together,—the body a temple and an organ of the soul within. Another moment, blankness has gathered over that meaning face; the nerves of sight have ceased to hold in those dilating pupils: the tenement is empty, the inhabitant is gone— whither? We sit and ponder—where is He now? What unknown thoughts, what new faculties, what fresh wants, what untried circumstances has He entered and put on? All is blank, all is absolutely unknown. We, too, shall be like Him before we see Him as He is. And this bar is insurmountable; this veil is impervious. It is the one natural process, which no discovery of man can ever reveal. Not the meaning of the dream only, but the dream itself is hidden from us. Science has no material before her on which to ground her researches. It never yet was manifested what we shall be.
Does this seem strange to us? It belongs to our present meditation to enter somewhat into the thoughts suggested by this question; because, if we can see the profit of that being hidden which has been hidden, we may another time also see the reason of that being revealed which has been revealed.
First, is it to be supposed that we could know what we shall be—that it could be to us matter of knowledge—that we have faculties to take such a revelation in? We can make some sort of answer to this inquiry, without any positive speculation as to the very thing which is in question. Our present knowledge seems to be bound up with our organized body. We are simply unable to conceive an existence in separation from it: for such an existence, whatever new fact may be revealed as about to supervene upon it, is necessarily presented to us in thinking of the change. It would seem to us as if the soul going forth into that unknown state, must receive at once an endowment of faculties of its own which are to us inconceivable. For this reason, it is exceedingly doubtful whether we could at all imagine, or take in as an object of our cognizance, the manner of that future existence.
And, even supposing that we could do so, is it desirable that we should have this wonderful knowledge before us? Could it be made profitable for this life's wants or duties? You may say that not knowing what it is, we are unable to answer this question. This is not quite correct reasoning. We perhaps can answer it, judging by the analogy of similar cases: nay, we can also judge in some measure even, from the necessary relative character of that which is so unknown. We do not then commonly find that the knowledge of subjects entirely removed from our path in life is, for life's purposes, a gain to men; and from the complete barrier set up by God's Providence between this life and that other, it is probable that this knowledge, even if we could take it in, would, so far from. serving, prove detrimental to our life's business and enjoyments. That which the poet could write of the inferior animals,—
"The lamb thy riot dooms to bleed to-day,
Had he thy reason, would he skip and play ?"—
may be not without its application in a higher measure in our own case also. The magnitude and solemnity of the revelations connected with that other state might be such as to incapacitate us for our ordinary duties, and to take from us all that lightness of heart and spring of energy which are so essential to life's vigorous and healthy action. Even when we reason about this present life and things we know, we see the truth of this argument. We see how beneficent is the Providence which has shut up the future from us: how much more intense our sufferings would be, if, like Him who bore all our griefs, we went forth knowing all that should come upon us. And let it not be objected to what we are now saying, that we are thus assuming our future unknown state to be one of sorrow and suffering; for the same is true of the anticipation of great joy which is true of the anticipation of great sorrow or pain. It unfits a man for present duties, and induces a fluttering and excited frame, quite unsuited for the performance of duty, and incompatible with that repose by which, in its intervals, we become strengthened for its renewed performance.
It has then never yet been manifested what we shall be; and it is well it has not. But this is by no means all that is to be said upon the matter. None indeed can describe that which we shall be; but it does not follow from this, that the revelation which has made known to us the existence of that future has not also imparted to us the knowledge of some facts respecting it which we can know, and which it is good for us to know; nor does it follow, considering that the existence of ourselves implies some sort of continuity, that we may not find something which we now possess of which we can say that it must continue and be further developed in that new state. Of these further revelations the Apostle goes on to speak, and we will treat another time. Of the other kind manifestly is that state which he had just mentioned—" now we are children of God." He has begotten us anew with the word of truth; He has adopted us into His family and given us our place in His Church, not for this world only, or with reference to this time now present, but with reference to that unknown and unmanifested future. All that belongs to our state as His children is at present imperfect and undeveloped. God's children must be, as He is, incorruptible, ever fresh in strength and vigour; but we are under the bondage of corruption, and live only to decay. That future will bring with it, whatever precisely the words may mean, deliverance from the bondage of corruption into the liberty of the glory of the sons of God. Again, God's children ought to be perfect in accordance with His will and obedience to His law; and how far we are from being thus, every one who hears me knows. Nay, such attainment would be even impossible during the present state. Our conditions of being do not admit of perfection; and we surely cannot suppose that God has made us His children for nought, or that He meant to begin a work and then break it off in the midst, as a man might do, from failure of power or adverse combinations of circumstances. It is plain that we are to look for a great and glorious development and expansion of our state as children of God in that unknown future; an increase of blessedness which our Lord describes as "seeing God:" a change which in the opening of this season has been presented to us as day compared to night, light compared to darkness. And notice that this glorious change is none the less certain for being indescribable. We see the depository which holds the treasure;— we know that it is there because He is faithful that hath promised—because He hath planted in our spiritual consciousness the instinct of heirs of God and joint-heirs with Christ; we see the depository of the treasure, though we have not the key and cannot yet find out and examine the treasure itself. And as the concealment of the manner and phenomena of that future life is for our good, so is the revealing of the certainty of our further development in it as the perfected children of God. We may work by the sunlight, though we cannot yet gaze upon the sun: we may shine with that glory reflected, though we do not at present walk in the midst of it. And this is what is aimed at, when it is said: "Ye all are children of the light and of the day:" "let us cast away the works of darkness, and let us put on the armour of light."
I would draw to a close with a practical matter of fact applying of such exhortations as they affect the thoughts and conduct of us who are here present.
Another Advent—and we are still in the accepted time—still passing the day when salvation is offered us. The state of children of God, unless we have been passing so many years in vain, is more assured to us, more laid up in our experience, sits more naturally on us. It is to be feared that with some in our days, the longer they live, the more they doubt. Surely this is reversing the natural and healthy order of things. "I know whom I have believed," is a consciousness which ought to be growing up and ripening in a man, as he passes on in the Christian life. And such a feeling is no less needful than natural. "The night is far spent, the day is at hand."— "Now is our salvation"—our great change, which ought to issue in final bliss, "nearer than when we believed," which is as much in our case as to say, than when we were first made members of Christ's Church. We want support, we want increasing assurance. And how shall we get it? How, my friends, but by building up and strengthening faith in the daily practice of humble °bedience, of self-denial and love? Notice what strange language this seems of the Apostle which I have just quoted. If what we are now is plain, and what we shall be no one knows, how can he say," the night is far spent, the day is at hand "? Why did he not rather say, " the day is far spent, the night is at hand"? For did not our blessed Lord Himself speak once even thus, when He said, "I must work the works of Him that sent me while it is day: the night cometh when no man can work "? Doubtless : but He spoke of the day of work, and the night of rest; whereas St. Paul is speaking of the night of faith and the day of fruition; the knowledge in part and the knowledge face to face; the night also when evil men and evil things are abroad, and the day when they trouble no more. It is the Christian's faith which turns the world's day into night and the world's night into day. "Who knows if life be death, and death be life," sang the old Greek tragedian, in the days of darkness. What he nobly guessed, we know by faith, and live upon that knowledge. What we are now, we know—the obscurity that veils our footsteps, the lights that man has kindled, the Lights that God has kindled, to guide us; our own ignorance we know, our own weakness we know— each soul its own trouble, each heart its own sore, running in the night season and ceasing not. For the children of God now are like sick men in the long night, vexed and tossing and crying out for repose: in them dwelleth no good thing: anxiety seems too much for them, grace too little: now are we children of God; still it is an inheritance long coming, a hope deferred that maketh the heart sick. But meantime the unknown state is coming nearer and nearer; the streaks of day are gathering in the horizon: like the throbbing of the distant train upon the wind, the tokens of His coming are beginning to be heard. How long shall the Church wait for the bridegroom to appear? How long shall the heavens bar in our returning Lord? The Spirit and the Bride say, Come: and let him that heareth say, Come: let that be perfected which we are—let that appear which we shall be. Amen. Even so, come Lord Jesus.
SERMON VI.
VI.
"It doth not yet appear what we shall be" [or, it was never yet manifested what we shall be].—i JOHN iii. 2.
/^N this Sunday in Advent, our attention is especially drawn to the Holy Scriptures; and of the various points of view in which they might be considered, their prophetic character is that which is most prominently put before us. It will be of some interest in reference to our subject to follow to-day the guidance of the Church in what we shall say upon it. I shall, therefore, inquire into the principal revelations of Holy Scripture respecting our future state; and in doing so I shall
endeavour to show that all this does not at all amount to manifesting what we shall be.
In this matter of the state of man after death the earlier Scriptures are silent. The mention in them of blessing and of wellbeing seems to be principally made with reference to good in this present life. At the same time, it is doubtful whether certain expressions used in them would be at all intelligently received [such are, e.g., "Enoch walked with God: and he was not: for God took him "], except by those who were acquainted with the doctrine of a life beyond the grave.
Such, again, is the language of the dying Jacob: "I have waited for thy salvation, O Lord." In the former case, the words can hardly be understood except thus, that God, whose companion and friend Enoch had been, took him, as we say even now, to Himself to be with Him in another state. And though it may be said, that this shows nothing as to the ideas prevalent with regard to the general lot of mankind after death, because in this particular case death did not take place, yet it may safely be maintained that the mere narration, how one man among men was admitted to the heavenly presence of God exceptionally, i.e., without death, would naturally imply that others who lived as he did were understood to be admitted to the same presence by the ordinary method of death. Again, when Jacob used those other words, I see not what possible meaning they could have except that of an expression of dying hope. He had been waiting,—whether the record be taken as applying to the season of his old age and weakness, or be extended over a longer period,—he had been waiting for something which he calls "God's salvation," and which, by his very expression, was then to come to him; and I see not how such words could bear any meaning, unless he anticipated a condition of increased blessedness after that his dissolution, which was fast approaching. If it be thought that the testimonies on so important a matter are in the early Scriptures but scanty, it must be remembered how very little those Scriptures deal with the sentiments or hopes of individuals; and where they do, how much they are employed in drawing the broad distinction between the idolater and the servants of God. The belief in a future state of bliss for these latter might well have been as general as we take it to have been, without any more allusion to it being made than that which we now find. When the writer of the Epistle to the Hebrews says, "He that cometh to God must believe that He is, and that He is a rewarder of them that diligently seek Him," he was using words which could hardly be mistaken as if they applied wholly to this present life. The Christians to whom he was writing were familiar with the term "reward" as expressing their hope beyond the grave, and could not otherwise understand it. And thus, too, considering that these Christians were Jews also, must they have understood God's own words to Abraham, when He said to him, "I am thy exceeding great reward." And if the readers of the Epistle to the Hebrews thus understood them, we may safely say that such had been their generally received meaning among the Jews. As we pass down the
books of the Old Testament Scriptures, we meet with a singularly precise and graphic declaration on this point in the book of Job, and from the mouth of that patriarch himself: "I know that my Redeemer liveth, and that He shall stand at the latter day upon the earth: and though after my skin worms destroy this body, yet in my flesh shall I see God: whom I shall see for myself, and mine own eyes shall behold, and not another." So strong a testimony have these words appeared to the Church, that for long ages every Christian body has been met with them when borne to its temporary rest in the grave. Their precision is indeed most remarkable. The appearance of a Deliverer of men at a future day on this earth, and the standing of His saints before Him in their risen bodies,—we must maintain that nothing less than this is declared by them, whatever be the varieties of rendering adopted. The date of this mysterious book has never been exactly ascertained among biblical scholars; but at all events it belongs to the great Old Testament period, and expresses the feelings of a servant of God long before Christ came.
The richest treasury of individual utterances of hope is found of course in the book of Psalms. And none can deny that the belief in life beyond the grave is there very plainly expressed. The remarkable passage in Ps. xvi., which is familiar to us all, can hardly bear any meaning short of confidence in God's preservation of even the bodies of His saints in the grave, and their admission into bliss in His presence hereafter. In its proper and primary sense, indeed, we are taught by St. Peter that this passage related as a prophecy to our Blessed Lord. David himself, he tells us, was put in the grave, and did see corruption. Still, even thus, the words do not lose their personal reference, but rather rest it on Him who is the resurrection and the life, and in whom is our life and hope.
It is not our present object to follow on through the remaining Old Testament books, explaining every passage which might be supposed to have reference to a life to come. Of these there are several, more or less plain. All that we would impress on you is, that in none of them is any direct revelation made as to what we shall be. Rather is that momentous question, by the very terms of some of these passages, left involved in additional mystery. When, for instance, it is declared that at the death of man the dust returns to the earth as it was, but the spirit returneth to God who gave it, no light is thrown by the words upon the manner of the return, or the nature of our condition when it is accomplished. And when the prophets announce again and again the coming of the great and terrible day of the Lord, and the gathering of His saints to Him, they drop no hint as to the change which shall thereby pass upon those saints, or those others who shall not be of their number. When the prophet Daniel tells of what shall happen after the great trouble of the latter days, and says, "many of them that sleep in the dust of the earth shall awake, some to everlasting life, and some to shame and everlasting contempt," though the words seem beyond all doubt to point to the great event of which we all know, no light again is shed by them on the doubt of what kind that life and that contempt shall be.
But let us come now to the passages in which we are to-day mainly concerned; those, I mean, of the New Testament, in which most seems to be declared about that life on the other side of the grave. First, our Lord Himself, in His discourses, now and then lifts, as it were, a corner of the veil which hides that other world, and shows us a spark or two of the glory beyond it. But these revelations are always so expressed, that the mysterious inquiry, what we shall be, is left unanswered. He tells us, for instance, of our future equality with God's holy angels, and the consequent non-existence of those relations of this life which have reference to the decay and reproduction of our race; but yet we know not what we shall be, for we know not what those angels are; nor can it be said that we may infer what they are from their having again and again appeared to men, for those appearances can only have taken place by their becoming visible to human senses, and if so, none have seen them as they are. Again, when we learn from our blessed Lord that His saints will be with Him where He is, and will behold His glory which the Father has given Him, we are still less than before able to conceive in what form, by what manner of perception, we shall stand by, and behold that which now seems so infinitely above us.
As we advance, we find some revelations in the writings of the Apostles, which, at first sight, seem to come very near to a manifestation of what we shall be. Of these, the great argument in 1 Corinthians xv. furnishes the most prominent example. There, as you know, St. Paul is opposing those who said that there was no resurrection of the dead. First he demonstrates their error by the fact of Christ having arisen from the dead, who is our Head, and the second inclusive Adam of our race. Then he goes on to reply to the question, "How are the dead raised up, and with what body do they come?" And here, if anywhere, we might imagine the question —what we shall be—would find its answer. But it does not. The reply is given by analogies in nature, bearing indeed closely on the point, but revealing nothing. The seed dropped into the ground comes forth, not with the old body, but with a new one given by God: why may not the same be the case with the dead? And there need be no insuperable difficulty in conceiving this, for we know of various kinds of flesh, as we do of differing kinds of light, and of bodies heavenly and bodies earthly. Then the Apostle, from his sacred stores of divinely imparted knowledge, declares to us a mystery,—that all shall be changed from the natural body to the spiritual body at the time of the general resurrection; and upon the blessedness and glory of that change his concluding song of triumph is founded. But in all this there is not one word to explain to us the nature of the new spiritual body, or of the change whereby we shall pass into it. In spite of all this wonderful and reassuring argument, none hath ever yet declared what we shall be.
It might be imagined that a nearer approach to this declaration would necessarily be found in the Book of Revelation, where the descriptions of future glory are so many and so copious. And doubtless these descriptions do quicken our imaginations and strengthen our hopes more than any similar disclosures in Holy Scripture. Still, they are as far from manifesting what we shall be as any others that have been quoted. The absence of sorrow and pain, the presence of triumph and joy, are set forth in the most vivid terms; but it is in language drawn entirely from the habits and wants of this our present state, not from the new habits and wants of that future one. What we shall be, if set forth at all, is only set forth by negativing or intensifying that which we are. When we read that they shall hunger no more nor thirst any more, but that God shall wipe away all tears from their eyes, it is plain we are being taught to think in our own language, not in theirs. Nay, when we go on to read that the sun shall not light upon them nor any heat, it is further plain that not even the common language of the whole earth is here used, but only the form of speech of that particular part of it where the writer himself lived. To us whose lot is cast under the leaden skies of the cheerless north, it would rather seem to describe enjoyment that clouds lighted not on them, nor any cold. And this is the very best proof to us, how absolutely nothing of what we shall be has really been revealed, even where most seems to have been revealed. It is all as if we were with our thoughts and imaginations, even when they are divinely guided, only building up a ladder which may reach to heaven; but whenever we attempt to place it against the bulwarks of the celestial city, it proves all too short, and will not reach. And so it will be to the end. We shall be changed. We shall pass as it were through a crucible, and our whole spirit, soul, and body, remaining in identity the same, will come out new, partakers of a different life, using different senses, thinking different thoughts. On the one hand, this must be; and on the other, it very well may be. It must be. As flesh and blood cannot inherit the kingdom of God, so neither can the senses which inform flesh and blood inform us of the realities of that new state. If they bear, in their new state, some analogy to their present uses, this is all that we can at present surmise. The thoughts of flesh and blood,—those thoughts of which it is mainly true that nothing is in our intellect which has not been previously in our sense,—must be changed, and their very ground shifted, before we can be conversant with and carry about us the maxims and habits of a life so totally different. How much of our present selves will survive the change, how much will bear transmuting into that new existence; whether tints of character, outward or inward, which are now fleeting or unpromising, may pass as it were through fire, and become fixed and brightened in the enamel of eternal beauty and freshness, we cannot say; but the change must be: so far is evident. And it very well may be, even according to our present conceptions. As St. Paul shows in the case of the body, so might it be shown in that of the whole man, with his thoughts and habits. All these are not the same in all men, or in all races of men. If we were to transplant into the midst of ourselves, our ways and habits, a native of a far distant country and an alien race, he
would find very little indeed in common with us. Our speech, our daily customs, even our food, would be all strange to him. Nay, even among ourselves, the thoughts and desires of a child differ entirely from those of the youth or maiden, and those again from the man of business, or the matron, and those again from the characteristics of old age. And we may take a more striking example still from the standing and permanent difference in the thoughts and characters of the two sexes. Both of the highest order of God's creation, both capable of the tenderest and loftiest feelings and thoughts, and of the highest aspirations, the two yet differ essentially: their points of departure are different, their methods of joining thought to thought are different; the way in which they regard inferences and consequences is different; the relative places which first principles and practical difficulties hold are different; the two minds are and will ever be found differently constituted. But it may be said, there is a difficulty in conceiving of ourselves as passing into another condition while retaining our identity. As to this, the example of the difference between childhood and maturity might be a sufficient answer to it, were it not that we have abundance of others. Circumstances, in their change, will also completely change the character and thoughts and habits of a man. Take a mere workman in the field; take him again a quarter of a century later, the ruling minister of a kingdom: if you could map out the two characters with all their interests and feelings and habits, could any two different men differ more widely, except indeed in this, which bears a close analogy with our present subject, that certain marks of identity, burnt as it were into the individual identity, survive the change?
And so, my brethren, we fall back on the simple words of our text, "it never was yet manifested what we shall be." We have never seen, we could never see, one of those who have passed beyond that closed door, in the state in which he is there. One indeed has returned to us, and He, in a sense, not one of us but all of us. Of Him the Apostle proceeds to speak in the words which follow my text; and on that part of the subject, please God, we will enter next Sunday. But in a word we may say now what we hope to make plain in more words then, that what He is now hath not been manifested; that none as yet hath seen Him as He is. We have, then, to-day, been carried one step further. Not only is this great question of our future condition hidden from us and our powers to answer it, but nothing from God, much as He has revealed, has as yet solved it. Indeed, as we shall see I hope in what remains, we cannot solve it till it is solved in us.
May we so wait for it to appear that its appearing may be to us the opening of a blessed immortality! May we so live in Him who is Life and Joy, that when He shall appear we may appear with Him in glory.
SERMON VII.
VII.
"It doth not yet appear what we shall be: but we know that, when He shall appear, we shall be like Him; for we shall see Him as He is."—I JOHN iii. 2.
\I 7E have already spoken in six sermons of the certainty of the present —now are we children of God, and of the uncertainty of the non-apparent future— it never yet was manifested what we shall be. To this uncertainty, it seems, from the further words which I have now read, that the Apostle makes one exception. One thing about that unrevealed future we do know. And what is that one thing? Let us first get the words themselves accurately. In the phrase, "when He shall appear," the personal pronoun is not expressed in the original, and the verb "appear" is the same as that which has just before been used. So that it is more probably to be rendered, not "when He shall appear," but, "when it shall be manifested," or, "if it should be manifested "; and, rendering it thus, we shall have the whole sentence as follows:—" Beloved, now are we children of God, and it never yet was manifested what we shall be: but we know that, if it should be manifested \i. e., whenever it shall be manifested], we shall be like Him; for we shall see Him as He is." When that mysterious state, now so utterly excluded by its very nature from our knowledge, shall have become actual, of one thing about it we are sure. Let us now try to search into this one thing, and see what it is, and to how much the knowledge amounts.
First of all, observe that which must strike every one on hearing the words— viz., that a well-known person is here spoken of as He: "We shall be like Him." And this personal pronoun is not to be interpreted according to the general rule, as referring to the principal Person before mentioned, for that was the Father: "Behold what manner of love the Father hath bestowed upon us, that we should be called children of God." And this cannot be the Father, for we never can see Him as He is. Nay, in that very same first verse of the chapter another Person is introduced, when it is said, "Therefore the world knoweth us not, because it knew Him not; for this was not God the Father, but God the Son, of whom the same Apostle says, He was in the world, and the world was made by Him, and the world knew Him not." The Apostle's thoughts are so fixed upon his Divine Master, that He is their continual object, spoken of without introduction or explanation: "We shall be like Him," the Lord Jesus Christ, "for we shall see Him," i.e., Christ, "as He is."
Now our first inquiry must be, why, in such a matter, He is introduced. For in this reason of His being introduced will in great part lie wrapped up the explanation of what follows. What are the facts respecting Him? He, appearing as man on this our earth, in course of time died as man, and entered into that unknown future state. Now this He might have done, being the pure Teacher and spotless Example which we know Him to have been; and yet His death and His going into that future state may have been no concern of ours at all. Abraham is dead, and the prophets; and though He may have been immeasurably purer and holier than any of them, yet this surpassing holiness would in this respect have put no distinction between Him and them. But, it may be said, He differs from them in that He came back to us from that unknown state, and showed us in a measure what it is. Doubtless; but so did the Shunamite's child, and Jairus's daughter, and the son of the widow at Nain, and Lazarus at Bethany, and others: and we have no particular interest in any of them. So that this Person must in some essential point differ from all others, in order to make Him fit to be introduced as He is here. All of us must have a general in
terest in Him which we have in no one else. He must be to every one of us the centre, so to speak, of our common nature; so that when we come to think what we are, or what we shall be, our best answer will be found by asking ourselves what He is. And this, not by way of moral example, but by way of absolute and plain fact. How clearly does this same Apostle speak of this being so when he says, as the ground of our confidence in the day of judgment, "because as He is, so are we in this world." He is just this Centre and this Head of our common race, so that whatever befell Him also befell us; and we all have common interest in Him. So that His going down into the mysterious future state does not for us rank with the fact of the death of any one of the sons of men; nor is His coming back
again from the dead to be spoken of with the return of Lazarus or any of those others. But when He died for all, then all died; and when He rose again, then we rose again with Him. And so He is also the firstfruit of the great harvest of mankind—not only their inclusive Head, but also their pattern and model; so that we are quite sure of the truth of the proposition, "As He is, so we shall be." Now what has He done? He has entered into and taken upon Him in full that mysterious unknown state of which we have before spoken. His present shall be our future. When that state, now all dark to us, shall be manifested, we know that it will consist in likeness to Him: "We shall be like," "we shall be made like" "Him." The next question naturally is, To what does this knowledge amount? Do we know what being like Him means? But before we attempt any reply to it, we must take into consideration the reason which the Apostle subjoins for saying, "we shall be like Him;" because in this reason lie some most important distinctions and explanations. "We shall be like Him, for" [i.e., because] "we shall see Him as He is." You will at once see that these words may be taken in two ways. They may mean, either "We know that we shall be like Him, because the sight of Him as He is will change us into His perfect image;" or, "We know that we shall be like Him, because we shall see Him as He is; and this no one can do without being like Him, without being in the same state as that in which He is." Both these meanings are possible; but of the two, I think the latter the more probable. The Apostle is not
speaking so much of some change to be brought about by the sight of our blessed Lord in glory, as of the amount of knowledge which we have of our state there, as revealed to us by some fact already made certain to us. Now such a fact is our seeing Him as He is. In His own parting prayer He had said, "Father, I will that they whom Thou hast given me may be with me where I am, that they may behold my glory which Thou hast given me." This then is certain, that we,—that means His saved ones, His Church,—shall see Him as He is. And this, the Apostle argues, can only be brought about by our being like Him. That glory of His cannot be beheld except by those who have entered into its likeness. Even here on earth this same principle is frequently illustrated. The habits and interests of a society or a family are not known to those who are outside it; only the members understand them. And this is the more so in proportion as those habits and interests are peculiar, or kept secret. Much more then when the condition spoken of, with all its habits and interests, is entirely removed and hidden from our present capacities. That we shall see Him as He is, is of itself sufficient proof that we must be like Him.
But it may be said, Has not He been seen since He has entered into that state, and was He then not seen as He is? The answer is obvious. First, those manifestations of Him after His resurrection were previous to the full assumption of His glory. "I am not yet," He said, "ascended to my Father." Again, there was doubtless the hiding of His existing glory in those appearances. Real they were, not visionary: this is necessitated by what passed during them. "Handle me," He said, "and see that it is I myself; for a spirit hath not flesh and bones as ye see me have." So that, unless this were the actual condition of the Lord's body in the new state, His own challenge to them to test His identity would be a mere illusion. So far then He has been seen as He is; but of course only so far as mortal eyes were capable of beholding Him. All that glory which He had with the Father before the world began can only, by the very terms of His prayers, be seen by being where He is. As long as He was lingering about His former haunts on this earth below, it was,—though His greater humiliation was gone by,—yet but as it were a continued abasement of Himself to the
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level of His disciples' capacities. Yet, such as it was, it was full of instruction for us regarding that new state into which He has entered, and which we shall enter after Him. All that was essential to the state itself was present when He uttered the challenge which I have quoted. He was able to be recognised by those who had known Him before. The marks of His recent crucifixion were upon Him. Only when we come to inquire into the nature of that real and recognisable Body comes in the truth, "it was never yet manifested what we shall be." How should a real palpable body appear in the midst when the doors were shut? And if this were to be set down to the Divine power which was always resident in Him, even in the days of His flesh, where is exactly the line to be drawn between that which belonged to Him exceptionally, as we say, and that which shall belong to us generally? These appearances do not then guide us far; no farther, perhaps, than to the truth that that blessed state into which He has entered is compatible with and shall be endowed with the known and recognisable body which we had here below. As to any appearances of Him since He has been received up into glory, no argument can be derived from them, because we have no argument founded upon them, such as that of His identity on that other occasion; and because they were obviously all vouchsafed in visions and not in the intercourse of common life, as those others were. His appearances to St. Paul, on the road to Damascus and in the Temple, may be ranged rather with the Old Testament manifestations of God than with those of the forty days after the Resurrection. And when we come to the appearance to the beloved Apostle in the Revelation, we manifestly are altogether out of the region where any arguments can be founded as to His real state in glory; the whole was a sublime vision for the purposes of that heavenly scenery which was about to be unfolded before the eyes of the seer.
Thus much then we know, but no more: that whatever glory He has assumed as belonging to the renewed and glorified state of our race, that we also shall put on —" When Christ, who is our life, shall be manifested, then shall we also be manifested with Him in glory."
But here arises an important question, Who are they that shall be manifested; who are they that shall be like Him, and thereby shall have the sight of Him? Observe, my brethren, that this is not a question of mere bodily sight. Even if it were, we might have something to say of refined vision, of the training of the sense to perceive glory and majesty and beauty. Show the most exquisite work of art to the uneducated rustic, or even to one who, otherwise well informed, has had no training in art, and its beauty will remain unappreciated. The fairest landscape has no charm for the tiller of the field from whence it is seen. So that even thus we might say that the eye of man might fail to apprehend that glory even when manifested. But let it also be observed that in each of these examples the training, though it has acted on the sense in rendering it acute and discriminating, has been carried on in the mind and thought of the man. It is there that instruction has imparted the rules and distinctions of art; there that the appreciation of colour and form in landscape has been learned. And so must it be in the case with which we are now concerned. In order to see the glorified Redeemer as He is, the eye of man's spirit must have been educated. The carnal man, the mere worldly man, the man of business or of pleasure, has no faculty whatever wherewith to appreciate the purity and holiness which make up the glory which the Father has given Him. Such a man would only find in the sight of the Son of God, as He is, something to scorn and despise. We cannot see Him as He is without being like Him. This was found to be true of that full sight in the future unknown state; but it is also true of the preparation for this sight in the present state which we do know and can speak of with certainty. If we are ever to see Him as He is, we must be becoming like Him in those blessed qualities the triumph of which make up His heavenly glory. If you are not growing in singleness and purity of purpose—if you are not growing in meekness and self-denial—if you are not, as life goes on, obtaining victories over self and sin, you are not on the way to being like Him, you cannot see Him as He is in that unknown future state. For of this one thing be sure,—that whatever, and however great, the change may be which shall introduce us into that state, we ourselves shall remain the same. I mean, that our inner desires and purposes, our bent and custom of thought— these will not be rooted up and superseded by new ones; but as, in this present life,
the boy is father of the man—the youth's views and thoughts in their main course survive the change from youth to age; so, in our whole life of time and eternity, this childhood of the state now present must contain the germs of that future maturity. What has never begun now will not be first implanted then. A man must have yearned after the image of Christ here, if he is to wear the image of Christ there.
And if this be so; if the measure of our attainment of His likeness here is to be the measure of our sight-to-sight enjoyment of His presence there, may we not say,—are we not compelled to say,—more, and to infer that He is by His various dispensations in Providence training not us only as individuals, but also His whole Church, for that glorious manifestation of Himself and of the children whom God hath given Him? Does not such a thought allay the sickness of deferred hope of His coming, seeing that as yet we may not be ripe for it—that we have more to learn about His Person, more about His Word, more about His Church; seeing that as yet we are not wise enough, not largehearted enough — that the Churches of Christendom are as yet too cold and unkindly, too wedded to prescribed habits and narrow thoughts; seeing that dispensations of His are yet to come, which shall shake us loose from our fetters and make His Church better comprehend and practice the liberty wherewith He hath set us free? O my brethren, if our Advent thoughts are to be anything real, if our words here are to be anything better than demure pulpit conventionalities, surely we ought to look from year to year with some such sentiments as these over the signs of the times and the tokens that He is giving us. With some such sentiments, I say, as regards our brethren who have the word of God and the testimony of Jesus Christ, and what as regards the heathen outside? What, as regards the great surrounding kingdom of thick darkness? Here again we have pulpit sayings and platform sayings enough and to spare; far more than will work. We want some yearning hearts, some, not new doctrines, not new motives, but new springing up of feeling and of energy—new and strange sense of the work-day business-like weight of our Captain's command, which should set our sober-minded nature about pushing Christianity more after a real fashion than she has ever yet done. This is what we want; but don't go away and say, Yes, but we haven't got it, and are not likely to have it. Don't sit waiting for it. God may send it in His good time; and meanwhile He has given us good tried instruments to labour with, well-organized societies, doing their work — their limited, paltry work, compared to what it ought to be, but still their important work — thoroughly well, and in a manner entirely to be trusted. Till God sends us that which we pray for —a rich outpouring of His Spirit to spread our Master's word and His Church, these are His appointed instruments, with these we are bound to work. To these, one of these,—there shall be no mincing the matter,—it is every Christian man's duty— more, the duty of every man, woman, and child in every rank of Christ's Church— to contribute. He or she who is doing nothing for missions is but half a Christian;
and our Master will not tolerate, much less will He reward, half Christians. Our collections on these occasions are for the most part dreary sights. Why? When we come to count by-and-by, there will be perhaps a very little gold, plenty (as things go) of silver, decent averages of shillings and half-crowns; but in this is the dreariness, that there is hardly any copper—the mass of those I see before me is not represented at all. The great body of people here assembled have heard our Master's voice saying, "Do my work;" and they have answered one by one as they passed out, "I won't." O my friends, this is not growing in His likeness—this is anything but a preparation for the day when, though we know not what we shall be, we know this much, that "we shall be like Him, for we shall see Him as He is."
SERMON VIII.
VIII.
"And every man that hath this hope in Him purifieth himself, even as He is pure."—i JOHN iii. 3.
\ T 7"E have arrived at the end of Advent, and also at the end of our present course of sermons. And this is the conclusion of the whole matter. We are now the children of God. What we shall be hereafter is a matter hidden from all of us. One thing only we know respecting it: that when it shall be manifested, we shall be like our glorified Lord; that we are sure of, because we know that we shall see Him as He is ; and this we could not do without being as He is. This prospect, then, is to us matter of hope. We have an assured expectation that it shall be, but not a definite idea of that which shall be in detail. So we hope it. And now, what is said by the Apostle about the effect of such a hope upon him who entertains it?
As before, let us first get our words right, and understand what they say. As they stand printed before us, there is an opportunity of making a mistake about them. What they really mean is this: Every man that hath, that possesses, this hope in Him, this hope resting on him, i.e., resting on Christ, purifieth himself, even as He is pure. But as the words stand, they look as if they meant, Every man that hath this hope in him*, i.e., has within himself, or, as we say, within his breast, this hope, purifieth himself, even as He is pure. And we often hear even clergymen fall into this trap, and read the verse as if it meant this: thus, of course, as we shall presently see, taking all the force of what is asserted out of it. An effectual way of avoiding this in future, would be to take your Bibles, and with a pencil put a capital H to the word Him, thus marking that it means our Lord, and not the man who has the hope.
Well then, we will take this point first for consideration. That the hope spoken of is in—or, more literally, rests upon— Him, the Lord Jesus Christ. All hope rests upon some ground or other, if it be a hope of which any account can be given. There are hopes of which no account can be given, and which rest upon nothing. Such a hope is that of the hypocrite, which, we are told, shall perish—the hope of a man living an ungodly life and hoping to be all safe when he dies. Examine this hope, and there is beneath it no substratum of fact; no explanation can make it clear why the person should entertain such a hope at all. But this hope is different. It has a foundation to rest upon. It is grounded on Christ. Notice this very particularly, for on it all which follows depends. Christ is the foundation of the hope. How so, and why? Because at first sight it would look as if the more natural place to have recourse to for the foundation of this hope were, the character of our past lives, or the tendency of our desires, or something in ourselves from which we could infer which way we are tending. If, as we said, the ungodly man is forbidden by the character of his life to entertain this hope, then surely the children of God will be warranted by the character of their lives to entertain it. This seems reasonable; but it is very instructive to see that it is not so: the
hope rests, not on ourselves at all, but on
Him, on our blessed Lord. And how
does this instruct us? Why, it teaches us
that He, and His accomplished work in
our natures are absolute, all-including facts,
to be made the ground of hope simply in
themselves, and without digging into this
ground, so to speak, any characteristics or
experiences, or anything of our own. Now
are we children of God. Yes, it is true thus
much is said about ourselves ; but mark, this
is not our own. Of His own will begat
He us : it is He that made us His children,
and not we ourselves. And this is most
strikingly shown in the ordinary practice of
the Church. Our infants are admitted into
the state of children of God and members
of Christ even before their consciousness
begins. And this, so far from being, as objectors to Infant Baptism suppose, inconsistent with the nature and character of our state as God's children, is most agreeable to its very essence and requirements—that it should be all of Him, and resting on Him in whom we are adopted into God's family; and not resting at all upon our working it out, or our maturity of understanding and apprehending it, or anything in us whatever. It is a state put upon us by God's free grace and favour, irrespectively of our own condition or merits. And as the beginning, so every particular of the full bestowal of the state rests upon Him and upon none else. Why do you hope, why do I hope, to see our Blessed Lord as He is, and in consequence to be like Him? Because of what He has done for us. We know that our Redeemer liveth. We believe that He has taken our nature upon Him; has in that nature fulfilled God's law for us; has put away our sin by His death; has conquered death for us by His resurrection; pleads the merits of His blood for us before the Father in glory. And I know that all this—His righteousness, His atonement, His victory, His glory,—is mine, just because I simply believe it as bound up in Him and put upon me, made mine, in that membership of His Church whereihto I have been admitted by His grace; so that all hope arising from all this is grounded on, rests upon, Him, and upon nothing else.
And now notice how the words which follow put faith and works in their right and their only right places. Every man that hath this hope resting upon Christ— here is the prior condition—here is the mind of faith; and what follows? What are the fruits of this faith, resulting in hope for the future? Every man that hath this hope in Him purifieth himself, even as He is pure. His life-long struggle springs out of his hope, and that hope is grounded on his faith in Christ. He does not carry on this struggle in order that it may in the end result in a hope for the future; if he did, all his efforts would be vain; but he fights on against evil in the power of his faith and hope. This will more abundantly appear when we come to see of what nature his struggle is. Of this let us now inquire. Every one who hopes to be like Him hereafter, purifies himself, even as He is pure. He is aware, that though perfect likeness to Him will never be attained till the great change has come, and we see Him as He is, yet for that perfection the present life must be a
preparation, or it will never be realized at all. And in that preparation, what is the one obstacle which stands between us and likeness to Him? Doubtless, it might be variously described, according as one side or another of its working is brought out and dwelt on. But it is all comprehended in one word—we cannot be like Him because we are impure. Our purpose is not single; our acts are not regulated by a simple desire for good; the source of our desires is not clear, but turbid; our hearts are not united to serve and to love Him. And this is true of every one of us. From the hypocrite who comes here and takes his seat before God with the impurity of practised and allowed sin upon him— known by.others as a scandal and a disgrace, to the holiest man that ever entered these walls, the charge is true of all; we are impure, and that hinders us from growing in His likeness who is all purity. There is not a heart here present that has not deep and daily need of purifying. If there is one that knows not the need and repudiates the charge, it is because that need is more urgent and that charge more deeply incurred than in the case of others. Every one who looks into his own thoughts, if he be an honest man, must be aware of his own want of simplicity of purpose, of the mingling of selfish desires with his best frames of mind, of his failure to be, any part of any day, the upright and self-denying person he had resolved to be. We will suppose that in the midst of this daily and hourly failure, the hope exists of which we have been( speaking. And mind, I do not mean exists in a dormant state, as a mere matter of profession when convenient—asleep now, and to be aroused on the death-bed. All to whom I am speaking would claim to have this hope in some sense or other. Nothing is commoner than a thoroughly worldly life, utterly void of any Christian motive or act, and yet this hope, of going to heaven, as it is called, wrapped up and put away somewhere, and supposed to be ready for production when it may happen to be wanted. But I am not speaking of that kind of hope. I am speaking of a hope which, like every hope known or talked about in common life, is a warm and working principle within a man; a hope to the fulfilment of which he looks earnestly forward, and towards the attainment of which he frames his daily actions; a hope like that of winning distinction in life, or any other practical end that men set before themselves. Suppose such a hope to spring up and work in a man conscious of his own impurity, conscious of the immense distance which separates him from that likeness to his Lord which he may and must attain here in preparation for what is to come hereafter, What will be the result? That is our present inquiry. Will it not be, must it not be, the purifying himself—all through life, day by day, till the end is reached? And how will this be done? We have not, we lack altogether, the idea of perfect purity. All our notions are relative. We measure ourselves by our neighbours, and we are apt to be contented if in our own esteem we make a good figure among those with whom our comparison is made. We exaggerate every deed of our own which seems to deserve praise, and we depreciate every similar deed of others; and the result is a self-satisfied reflection, Well, then, after all, I was not so bad, and they were not so good, it might seem. This standard of purity will never lead to our purifying ourselves: and this is the highest to which the non-Christian ever attains. If it be asked, Where shall we look for a pattern which we can comprehend, and which will lead us onward to higher and higher degrees of self-purification? the answer, from the very nature of the case, is most obvious. It arises from the hope itself of which we speak, and which prompts the struggle after purity. Our hope is to be one day like Him; to be enabled to see Him as He is, by having put on His character. Well, then, this struggle after purity, which is grounded on this hope, has ever before it
as its standard and pattern, "as He is pure." And how can it have this ever uplifted in sight, ever full of meaning and inviting to exertion? How pure is He? Where may we see His purity reflected? Let me ask another question. For what were the holy gospels written? Why has God given us four different portraitures of that same Divine character, written faithfully, written simply, given with all the glow which can warm our hearts, able to interest alike young and old, rich and poor? Why, but that we might in them apprehend and study this His purity, which it is to be the aim of our lives to attain? "Even as He is pure." Imagine the hope of being like Him working within the heart, and this pattern uplifted before the sight; and then what will a man think of the holy gospels? Will
they not be to him very precious indeed? Will he not search in them to find out, under every feature of his struggle after purity, how pure He was, what He said and did, as our great example of purity? "Purifieth himself." But how? By what daily practice? For it is not enough to look upon a spotless garment, in order to have our own garments spotless. No amount of mere contemplation of Christ will purify us, though it may be most essential to the success of the work of selfpurifying. Again, no amount of precepts or maxims will do it—books cannot effect it, preachers cannot bring it about. No, my friend, this is a work which none other can do for you; you cannot keep out impurity by reposing while another watches at your door; you must up and mount guard, and act sentinel over yourself.
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Every man that hath this hope in Christ purifieth himself. Yes, and anon comes the tempter and whispers in your ear, "But I thought you were always telling us that we cannot purify ourselves, and that the Holy Spirit of God is the great purifier of men's hearts." Very well, and so He is. But I will tell you something else that He is. He is the giver of all life. Without Him not a seed springs up from the soil into organized vitality. Well, then, suppose you listen to the tempter here also. Suppose this winter—suppose the coming spring—you save yourselves the trouble of sowing your fields; would not this be to reason like a madman? And what better is that other reasoning, by which you are deluding yourself into escaping the trouble of self-purification? God's blessed Spirit is ever ready to help
us; His strength is our strength in the act of self-purifying; the soul that forms a desire for purity of purpose, purity of thought, purity of deed, is helped by Him in the very act of forming that desire; is helped by Him in every step of the upward struggle. He holds the hand where the path is difficult; He lifts us over the dangerous places; He steadies the turning head and nerves the fainting heart, as we clamber upward; self-purification is God's purification of us. And again, notice that there is no exception to the need of this. We have hone of us done purifying ourselves, so that we can say "These words are not for me." Our Lord, in speaking to His disciples at the end of His course on earth; nay, in commenting on an act of His own towards them, used a very forcible and plain similitude to explain the matter
to us. It was derived from the use of the bath, so universal in that Eastern country. "He that has bathed," said our Lord, "has no further need except to wash his feet, for otherwise he is entirely clean;" i. e., when he comes out of the bath and reaches his home, or goes about his business, although the entire body is clean, having just been bathed, yet must he from time to time cleanse off the constant pollution of the dust of the road along which he travels. And so, my brethren, is it with us. We have been washed from the stain of our birth sin, and made children of God; but we daily and hourly incur pollution in the world, and we constantly need this washing of the feet, this self-purifying. And now, as to the manner how. Resolutions will not do it; even constant watchfulness, though a necessary condition for carrying on the work, will not of itself accomplish it. If we have an urgent matter in hand, staying up all night will not further it, unless our hands be employed about it. And how to be so employed? God, my brethren, has provided us with the instruments of cleansing. Be sober, and watch unto prayer. Draw nigh unto God with the desire of the heart, and He will draw nigh unto you with His Almighty grace. And where is the place to pray? Doubtless, everywhere; at all times, in the work of self-purifying, the heart must turn its face and send up its voice to God. But what is the best place to pray in? Many places are good, and favour prayer. Kneeling at the bedside, alone in the stillness, we fall into the very attitude and thoughts of prayer. Husband and wife kneeling there together, friend with friend, brother with sister, pass the bonds of pleading love round the scattered thoughts of prayer, and bind them so that they are not easily rent asunder. At the table where is spread the family morning meal, in the room where none knows at night whether all may meet to-morrow, these are blessed and hallowed places of prayer, and from each of these may spring forth the fountain of purity over the heart of life. But of all places for prayer, this, God's house, is the best. Prayer in the church is the purest, the holiest, the least selfish of all prayer. He who would purify himself comes here to draw water out of the wells of salvation; comes here to suffer the word of exhortation which may give him encouragement; comes here, above all, for that application to himself of the body and blood of Christ in the Sacrament of His own appointing, whereby the life of purity and holiness is nourished within. Here every word speaks of Him; His pattern is ever before us, His commands are the law which rules us. He that would purify himself seeks above all for the grace of His ordinances in the assembly of His people.
And need I say to you, my brethren, that we are close upon one of the greatest occasions of meeting Him here? Need I remind you, that for those who would purify themselves as He is pure, a new course is beginning of commemoration of all He said and did and became from His cradle to His Ascension and the fulfilment of the Father's promise? Let us keep this Christmas as being children of God, as not knowing indeed what we shall be, but in the hope of seeing Him as He is one day, and being like Him; and wrought on by that blessed hope to cleanse ourselves in flesh and spirit and perfect holiness in the fear of God.
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BEING A SECOND COURSE OF LECTURES Delivered at the Request of the Christian Evidence Society.
With a Preface by
SAMUEL WILBERFORCE, D.D., Lord Bishop of Winchester.
Large Crown 8vo., Js. td. cloth.
CONTENTS.
SIR BARTLE FRERE on Christianity and Civilization.
The DEAN OF ELY on Pagan and Christian Society.
CANON BIRKS on Human Responsibility.
CANON MOZLEY on the Principle of Causation.
DR. ALLON on the Supernatural Character of Christianity.
DR. GLADSTONE on the Scriptures and Natural Science.
DR. ANGUS on Man a Witness for Christianity.
DR. BOULTBEE on Moral Difficulties of the Old Testament.
C. BROOKE, Esq., M. A., on the Order and Adaptations in Nature.
W. R. COOPER, Esq., on the Egyptian and Assyrian Monuments.
B. SHAW,Esq., M.A., on the Force Imparted to the Evidence of Christianity from the Manner in which a Number of Distinct Lines of Proof Converge in a Common Centre.
MODERN SCEPTICISM.
A COURSE OF LECTURES
Delivered at the request of the Christian Evidence Society.
With an Explanatory Paper by C. J. ELLICOTT, D.D., Lord
Bishop of Gloucester and Bristol. Sixth Edition. In Crown 8vo.,
price 7-r. 6d. cloth.
CONTENTS.
The ARCHBISHOP OF YORK on Design in Nature.
REV. DR. RIGG on Pantheism.
REV. W. JACKSON, M.A., on Positivism.
The DEAN OF CANTERBURY on Science and Revelation.
REV. DR. STOUGHTON on Miraculous Evidence.
The BISHOP OF CARLISLE on the Gradual Development of Revelation.
PROF. RAWLINSON on Alleged Historical Difficulties.
REV. CHAS. ROW, M.A., on Mythical Theories of Christianity.
PROF. STANLEY LEATHES on St. Paul's Epistles.
The BISHOP OF ELY on Christ's Influence on History.
CANON COOK on the Completeness and Adequacy of the Evidences of Christianity.
NEW WORK BY REV. SAMUEL COX.
AN EXPOSITOR'S NOTE BOOK;
Or, Brief Essays on Obscure or Misread Scriptures.
By SAMUEL COX,
Author of " The Resurrection," "The Private Letters of St.
Paul and St. John," etc. Crown 8vo., 8^. td. cloth.
"A number of essays, bearing marks oF careful research and polished in their style, on a number of Bible subjects."—yohn Bull.
"Throughout the essays we have the most consc'entious care to elicit and elucidate the meaning of the text, exquisite taste and beauty in wordpainting, independence of thought, and force of appeal, and a high practical aim."—English Independent.
NEW WORK BY PROFESSOR REUSS.
HISTORY OF CHRISTIAN THEOLOGY
TO THE APOSTOLIC AGE.
By EDWARD REUSS, Professor in the Theological Faculty, and in the Protestant Seminary of Strasbourg. Translated from the Third German Edition, by ANNIE HARWOOD. With Preface and Notes, by R. W. DALE, M.A.
Volume I, in Demy %vo., price i2s. cloth.
Just Published.
THE ROMANCE OF THE STREETS.
By a LONDON RAMBLER.
Crown 8vo., 5*. cloth.
CONTENTS.
LONDON ARABS.
THE FALLEN.
JACK KETCH'S WARREN.
SUNDAY NIGHT IN THE
TAVERNS.
SUBJECTS OF MISFORTUNE.
THE DRUNKARDS.
LONDON THIEVES.
PATIENT ENDURING UNDER
DIFFICULTIES.
In &vo., price I &s., cloth, red edges, handsomely bound.
A HISTORY OF PHILOSOPHY
FROM THALES TO THE PRESENT TIME.
By DR. FRIEDRICH UEBERWEG, Late Professor of Philosophy in the University of Konigsbcrg.
With Additions by NOAH PORTER, D.D., LL.D., President of Yale College.
VOL. I.—HISTORY OF THE ANCIENT AND MEDIAEVAL
PHILOSOPHY.
"Prof. Ueberweg presents a clear, condensed, comprehensive outline of the different systems which have been propounded from the earliest to the latest time. We know of no compendium so satisfactory in all respects. It may be recommended to students of Philosophy with all confidence as an admirable text-book."— Westminster Review,
"Ueberweg's ' History of Philosophy ' is exactly what English-speaking students want."— Examiner.
*1 The work is concise and clear, exact and suggestive, comprehensive and critical. It contains a complete presentation of the different philosophical schools, and describes, with sufficient minuteness, the principal doctrines which belong to each system and to subordinate branches of each system; by which means a distinct picture is placed before the mind of the reader. It meets at once the wants of the ordinary student and of the independent inquirer."— British Quarterly Review.
"It is one of that class of books which the more it is known the more it is valued. The sketches of the various systems and the biographies of their authors, the very full and valuable lists of authorities, and the careful estimates of the bearings of the systems upon each other, all help to increase its value. For certain purposes—such for instance as preparing students for examinations—it is admirably adapted, better perhaps than any other work of the kind."—Spectator.
"The late Dean Mansel, whose authority to speak on such a matter was that of a master mind, we know placed the very highest value on this work, as the most perfect and impartial of its kind. It is clear and concise in its statements, systematic in its arrangement, accurate in detail, impartial in tone, never dull, and never tedious."—Standard.
WORKS BY FRANCIS JACOX, B.A., CANTAB.
I.
Just Published.
Aspects of Authorship; or, Book Marks and
Book Makers. Crown 8vo., Ss. 6cf.t cloth.
"An interesting and suggestive contribution to book gossip."—Daily News.
"A very interesting and reliable book—full of fine quotation, good anecdote, and suggestive remark."—Nonconformist.
II.
Cues from all Quarters; or, Literary Musings of
a Clerical Recluse. Crown 8vo., Js.6d., cloth.
'' A volume of exceedingly clever and original essays."—Graphic.
"We have nothing but praise to give to the very delightful volume before us."—Spectator.
III.
Bible Music. Being Variations in Many Keys on
Musical Themes from Scripture. Crown 8vo., 6s., cloth.
"Reference is made to seventeen passages of Scripture, in which there is some allusion to something more or less nearly connected with music; and then a cheerful meandering stream of gossip is poured forth, and permitted to flow in all conceivable directions, whilst its own original volume is continually being increased by rivulets of anecdote and quotation, verse and prose."—Illustrated London News.
IV
Secular Annotations on Scripture Texts.
First Series. New Edition. Crown 8vo., 6s., cloth.
"Choice fragments of poetry, philosophy, and history, the analogies of life and thought, with the high themes suggested by the sacred text, are heaped in almost prodigal affluence of illustration, upon the foundation of each text."—British Quarterly Review.
V. Secular Annotations on Scripture Texts.
Second Series. Crown 8vo., 6s., cloth.
"Marked by the practical good sense and versatility of quotation to which we lately called attention in noticing two other of his books."— Examiner.
WORKS BY E. DE PRESSENSE, D.D.
I.
Je>us Christ: His Times, Life, and Work.
Fourth Edition. Crown 8vo., gs. cloth.
"One of the most valuable additions to Christian literature which the present generation has seen."—Contemporary Review.
"On the whole, a most noble contribution to the cause of truth, for which the deep gratitude of all sincere Christians cannot but be due to its accomplished author."—Canon Liddons Bampton Lecture.
II.
Jesus Christ: His Life and Work. Abridged
by the Author from the larger Work, and adapted for general readers. Small Crown 8vo., 5-r., cloth.
III.
The Early Years of Christianity. 8vo., 11s.
"This is a sequel to Dr. Pressense"'s celebrated book on the ' Life, Work, and Times of Jesus Christ.' We may say at once that to the bulk of liberal Christians Dr. Pressense's achievement will be very valuable."—Athenaum.
IV. The Martyrs and Apologists. Being the Second
Volume of "The Early Years of Christianity. 8vo., 14J.
With few exceptions, we are at liberty to admire, without qualification, the brilliant pictorial power and the breadth of generous sentiment with which he sketches the leading characters, and the salient points of the second and third centuries of the Christian Church. He has followed the excellent plan of dwelling upon individual biographies, and special characteristics and incidents and scenes ; a plan which imparts life and interest toahistory."—Guardian.
V. , Nearly Ready.
The History of Christian Doctrine. Forming the Third Volume of "The Early Years of Christianity." 8vo.
VI.
The Mystery of Suffering, and other Discourses.
Second Edition. Crown 8vo., y.dd., cloth. "In these sermons we recognize the same intellectual power, the same exquisite facility of diction, the same sustained and dignified eloquence, and the same persuasive, invigorating, Christian thought which are conspicuous in that work—('Jesus Christ: His Times, etc.')—Brit, and For. Evangelical Rev.
PUBLICATIONS.
RATIONALISM.
The Credibility of the Christian Religion;
or, Thoughts on Modern Rationalism. By SAMUEL SMITH. Fourth Thousand. Fcap. 8vo., is. 6d., cloth.
"Though popular in its style, it grapples none the less ably and intelligently with many of the difficulties which are presented on every side at the present day. The writer has a great grasp of every subject he handles, and is also most extensively read. His vindication of the Bible, of miracles, and of leading doctrines is one of the ablest we have read."—Christian Work.
WORKS BY REV. DR. CUYLER, OF BROOKLYN, U.S. Now ready, Third Thousand, price is. 6d. cloth.
Heart Life.
"A little volume of fervid and spiritual addresses, often ingenious in conception, and always genial and gracious."—British Quarterly.
"Dr. Cuyler's earnestness and eloquence combine to render his writings singularly effective."— Rock.
"Just published, uniform with the above, price is. 6d. each.
Heart Thoughts. | Heart Culture.
Being selections from the Author's New Work, published in America, entitled "Thought Hives."
NEW WORK BY THE AUTHOR OF THE "POWER OF PRAYER."
"Walking with God: the Life Hid with Christ. By SAMUEL IREN/EUS PRIME, D.D., Author of the "Power of Prayer." Royal 321110. Cloth, is. 6d.; cloth antique, red edges, 2s. 6d.
CONTENTS.
1. How God Dwells in Us, and
We in God.
2. How to Live with God.
3. A Life hid with Christ.
4. Men who have walked with
God.
5. How to see God.
6. Thinking of God.
7. Communion with God.
8. Panting after God.
9. Peace in God.
10. Sympathy with Christ.
NATURE, SCIENCE, AND REVELATION.
The Higher Ministry of Nature Viewed in
the Light of Modern Science. By JOHN R. LEIF
CHILD, A.M., Author of "Our Coal Fields and our Coal
Pits," "Cornwall: its Mines and Miners," etc. Crown
8vo., 9J. cloth.
"A rich contribution to the mental necessities of our time. It is the work of a mind comprehensive in its grasp, deep in its sympathy with nature, and strong in its love of truth. The author is known to science as a writer on geological subjects whose contributions deserve the highest respect, while his right to be heard by theologians is manifest in the conservative yet purely philosophical spirit in which theology is treated."—London Quarterly Review.
"Mr. Leifchild has opened and examined with skill and loving care manypages in that grand volume which the Creator has left for his creature s study, and given us the best fruit of his labour in this well-arranged and admirable series of essays. Mr. Leifchild glances with great clearness and vigour at the startling and vague theories of Darwin, and many of his most successful critics ; he discusses minutely and with ready skill such topics as mental and moral evolution, materialism, life, protoplasm, as handled by Dr. Beale and Prof. Huxley ; and then naturally passes on to the subject of death, the immortality of the soul, man's ideas and conceptions of God and the world of spirits."—Standard.
Second Edition. Crown $vo.t "js. 6d. cloth.
Across the Ferry: First Impressions of America and its People. By JAMES MACAULAY, M.A.,M.D., Edin., Editor of the "Leisure Hour."
"We find this new volume filled with very varied, readable chapters, supplying concise information about all things American. The sketch of Chicago, the comparison between English and United States'journalism, facts about education in primary and high schools, the results of emancipation, impressions of many cities, and an insight into social and domestic life, are a few of the many interesting features of the book."—Overland Mail,
"The learned Doctor's pages contain much to interest, amuse, and instruct."—Record.
"A very readable narrative, giving the newest information."—Examiner.
"It contains a large mass of information . . . full of suggestive matter."—Spectator.
"Extremely full of information. It only modestly professes to give 'First Impressions,'but in his. case they are both vivid and valuable, and written with a deep insight into whatever is best worth knowing in the United States."—People's Magazine.
Second Edition, handsomely bound, price Js. 6d, cloth.
The Handbook of Bible Geography.
By the REV. H. GEORGE WHITNEY, A.M.
Containing a Descriptive and Historical Account of every Place, Nation, and Tribe mentioned in the Bible and Apocrypha, Alphabetically Arranged, and Illustrated by nearly One Hundred Engravings, and Forty Maps and Plans.
"It is really a dictionary of geography—clear, full, and authentic. The whole is arranged alphabetically, and the reader can refer at once to the place he is studying, and under the name he will find all that is said about it in the Scriptures, with a brief account of its modern condition. The volume is illustrated by nearly ioo engravings, with 40 maps and plans. The multiplication of such volumes shows the interest that is taken by all classes in the examination of the lands of the Bible. This volume will prove of great service to all students. The form, type, and maps are all excellent."— Freeman.
"Mr. Whitney appears to have used the best and most recent authorities on his subject."—Guardian.
"All that is known in regard to each place is mentioned briefly and succinctly, but accurately. The full-paged maps, of which there are twenty-two, are excellent. The engravings also are exceedingly good, and the subjects of them carefully selected. The book is a convenient size—only 400 pages— and our readers will find it invaluable for information and reference."— Christian Work.
In Crown %vo., 6s. cloth, J$opp.
A Scripture Manual.
DESIGNED TO FACILITATE THE FINDING OF PROOF TEXTS.
Alphabetically and Systematically Arranged. By CHARLES SIMMONS. Dr. Gardiner Spring has written a brief introduction, in which he says: "The work contains not merely the proof texts on the subjects to which it refers; but, what appears to my own mind one of its excellences, the texts that illustrate these great subjects. The work is truly an Epitome of the Bible, presenting its great truths in that order in which they will be most easily found by the reader."
"Avery valuable work for Bible students. Somewhat similar in character to an ordinary concordance, it nevertheless differs from it, inasmuch as the various passages are arrayed under the subjects to which they refer rather than by means of the leading words. Thus under ' affliction ' we have :— Afflictions common to man ; from God ; benefit of afflictions of the righteous sort; God the believer's support and helper under afflictions; afflictions demand sympathy ; try mankind ; often misimproved and magnified. Each of these subjects is made the heading of the various texts relating to it, which are printed in full, so that much labour and time will be saved to those who avail themselves of the compiler's efforts."—Rock.
THE WESLEYS AND WHITEFIELD.
Now Ready, a SECOND EDITION of
The Life and Times of the Rev. John
Wesley, M.A.,
Founder of the Methodists.
By the REV. LUKE TYERM\N. In Three Volumes, 8vo., with
Portraits, price lit. each.
"It deserves the praise, not only of being the fullest biography of Wesley, but also of being eminently painstaking, veracious, and trustworthy."— Edinburgh Review.
"Mr. Tyerman's volumes constitute by far the most exhaustive, as they are certainly the bulkiest, and from many points of view the most interesting of the lives of Wesley. Mr. Tyerman's judgment is usually characterized by great clearness and good sense; his pen seems to be always governed by the desire to be fair and impartial, and for the first time our libraries receive a full and comprehensive memoir of the great religious teacher and ecclesiastical statesman."—British Quarterly Review.
THIRD EDITION, price 3*.6<r*. cloth.
Anecdotes of the Wesleys:
Illustrative of their Character and Personal History. By the
REV. J. B. WAKELEV.
The Wesleys were nearly all distinguished, during two or three generations at least, for wit, intelligence, and accomplishments. The present collection of anecdotes respecting them is the largest ever made, and occupied the author for more than twelve years. A notice in Mr. Spurgeon's "Sword and Trowel" speaks of it as "a capital volume. A standard collection of Wesleyana."
BY THE SAME AUTHOR.
Anecdotes of Rev. George Whitefield, M.A.
With a Biographical Sketch. Price y. (xi. cloth, handsomely bound.
"This is one of the many valuable reprints which this publishing firm is giving us from America—a goodly volume of 400 pages, in which the American author has gathered all that is known of this distinguished Evangelist, recasting what was old and well-known, and much that is new gathered from sources hitherto but little known. There is an unexplained freshness about the incidents related ; and, after perusal of the volume, we can more clearly understand what his principles were, his great aim in all his labours, and the strength of his character. We cordially recommend the volume to our readers."—Weekly Review.
PUBLIC A TIONS.
THOMAS COOPER'S SERMONS.
JUST PUBLISHED.
Plain Pulpit Talk. By THOMAS COOPER, Lecturer
on Christianity, Author of "The Purgatory of Suicides." Second Thousand. Crown 8vo., 5*. cloth. CONTENTS. I. The Horrible Pit. II. The Gospel of Christ. III. The Unsearchable Riches of Christ. IV. Waiting on the Lord. V. Praying without Ceasing. VI. Christ's Prayer for His Church. VII. Christian Life, Death, and Heaven.
"They are colloquial, yet full of matter, soundly evangelical, yet most strikingly illustrated. The whole volume is singularly direct and rousing." —Sunday Magazine.
"A very masterly series of sermons, from the heart and to the heart, remarkable for clear vigorous language, and illustrations of the most clever and telling character."—Standard.
THIRD EDITION. The Life of Thomas Cooper. Written by Himself. With a Portrait. Crown 8vo., 7s. td. cloth. CONTENTS. Childhood and Boyhood—Shoemaker Life—Student Life— Schoolmaster Life—Wesleyan Methodist Life—Local Preacher Life—Life as a Newspaper Writer—London Life—Chartist Life —Chartist Prison Life—Literary and Lecturing Life.
"The old man fights his battles over again with a vigour and enjoyment that can hardly fail to amuse and interest the readers of his stirring narrative. No one can read Mr. Cooper's autobiography without strong feeling of admiration and respect, or his 'Purgatory of Suicides' without recognising in it creative imagination and true poetic fire."—Spectator.
"It is as full of stirring incidents as a romance, and the easy, graceful manner in which the whole story is told is not the least of its merits. . . The book is full of recollections of literary and political celebrities with whom the author came in contact at different times."—Graphic.
FIFTH EDITION.
The Bridge of History over the Gulf of Time.
A Popular View of the Historical Evidence for the Truth of
Christianity. By THOMAS COOPER, Author of "The
Purgatory of Suicides," etc., etc. Fcap. 8vo., 2s. 6d. cloth.
"Clearly written, and admirably enforced by strength of argument." Standard.
"A book for the million—to be read in the workshop and the home, by the fireside and the wayside."—Evangelical Christendom.
Now Ready, the Second Volume of
THE PREACHERS' LANTERN.
For the use of MINISTERS, STUDENTS, and TEACHERS.
In 8i'0. Handsomely bound, price Js. 6d., 768 pages.
VOL. II. Contains:—Sons of God; the Known and the Unknown. A Posthumous Work by Dean ALFORD.—A Popular Exposition of Joel and Zephaniah, by Rev. SAMUEL COX.— Model Preachers; including Father TAYLOR of Boston, F. D. MAURICE, J. H. NEWMAN, Dr. GUTHRIE, Dr. HAMILTON, Dr. WAUC.H, J. SORTAIN, J. WELLS, Dr. PULSFORD.—Sunday School addresses.—Texts illustrated by Anecdote, Incident and Simile. — Outlines of Sermons. —Lectures on the Scriptural idea of the Devil, by Rev. E. PAXTON HOOD, etc., etc.
The First Volume of the Preachers' Lantern
may also be had. 8vo., Js. 6d. cloth.
SUMMARY OF CONTENTS.—Pulpit Models: being Personal Sketches of Eminent Preachers, with Specimens of their Masterpieces.—The Oneness of the Race in its Fall and in its Future. By E. BERSIER.—The Witness of Heathenism to Fundamental Christian Truths.—Stray Sidelights on Scripture Texts. By Rev. FRANCIS JACOX, B.A.—The Ministers' Breakfast: Conversations on Current Topics.—Original Sunday School Addresses.—Numerous Outlines of Sermons.—Results of Modern Criticism applied to Difficult Texts.—Texts Illustrated by Anecdote, Incident and Simile.
The Preachers' Lantern for 1873
Will contain the following Neiu Series of Papers:—
THE SCIENCE OF FAITH and other Articles. By Rev. J. VAN OOSTERZEE, D.D., Professor of Theology in the University of Utrecht, Author of "The Theology of the New Testament."
THE LANTERN TURNED ON THE PREACHER. By Rev. FRANCIS JACOX, B.A., Author of " Secular Annotations," etc.
BIBLE ASPECTS OF VILLAGE LIFE. By Rev. E. PAXTON HOOD, Author of " The World of Anecdote," etc.
Ft ice Sixpence Monthly.
WORKS BY J. BALDWIN BROWN, B.A.
I.
The Sunday Afternoon. Fifty-two Brief Sermons. Second Thousand. Crown 8vo., Js. 6d. cloth.
II.
First Principles of Ecclesiastical Truth.
Essays on the Church and Society. 8vo., lev. 6d. cloth.
III.
Misread Passages of Scripture. First Series,
New Edition. Crown 8vo., y. 6d. cloth.
IV.
Misread Passages of Scripture. Second
Series. Crown 8vo., y. 6d. cloth.
V.
The Divine Mysteries ; the Divine Treatment of
Sin, and the Divine Mystery of Peace. New Edition,
Crown 8vo., Js. 6d. cloth.
VI.
Idolatries, Old and New: Their Cause and Cure.
Crown 8vo., $s. cloth.
VII. Buying and Selling and Getting Gain. A
Pastoral for the Times. Price is.
VIII.
The Doctrine of the Divine Fatherhood in Relation to the Atonement, is. 6d. cloth.
JUST PUBLISHED. Fcap. 8vo., y. 6d. cloth.
Faith and Doubt; or, the Bible and the Creeds. By the Rev. CHARLES HEBERT, M.A., of Lowestoft and of Trinity, Cambridge.
CONTENTS. I. The Holy Spirit, Christ's Substitute on Earth. II. The Blessed Trinity, and the Procession of the Spirit from the Father.
III. The Usefulness of Cieeds, with special Reference to the
three Creeds of the Church of England.
IV. The Certainty of the Vicarious nature of Christ's passion. V. God's Universal Providence.
VI. In what cases God grants our Prayers. VII. The Scriptures the Ground of Faith.
"A small volume of sermons in which plain Gospel truths are simply and earnestly set forth. The author is no propounder of new things, and the doctrines held and taught by him are such as men sometimes affect in their superior wisdom to despise, but which will endure after all mushroom theories and present day rehgiousisms (if we may coin a word for the occasion) have vanished and left no trace behind."—Rock.
SHILLING PRESENTATION SERIES. Consecration: Thoughts on Personal Holiness.
By M. H. H. Second Edition.
The Roman Painter and his Model. By
MARIE SIBREE.
The Dying Saviour and the Gipsy Girl. By
MARIE SIBREE. Second Edition.
The Secret Disciple encouraged to avow his Master. By the late REV. J. WATSON, of Hackney.
Around the Cross. By NEHEMIAH ADAMS, D.D.
Meditations on the Lord's Supper. By
NEHEMIAH ADAMS, D.D.
Affliction; or, the Refiner Watching the Crucible. By REV. CHARLES STANFORD, Author of " Central Truths."WORKS BY REV. E. PAXTON HOOD.
I.
SECOND EDITION.
Dark Sayings on a Harp, and other Sermons on
some of the Dark Questions of Human Life. In Crown 8vo., 6s. cloth.
"Christians who have found out that there are some mysterious questions to be answered, some terrible things in righteousness, some dark sayings upon the harp to be listened to, and who are longing for light, and divine promise, and perfect rest, will read it with interest and gratitude. His dark sayings very often sparkle with light."—British Quarterly Review.
II.
FOURTH THOUSAND. The World of Anecdote: An Accumulation ot
Facts, Incidents, and Illustrations—Historical and Biographical—from Books and Times, Recent and Remote. Large crown 8vo., ior. 6tl., handsomely bound, 700 pp. SUMMARY OF CONTENTS. Ways of Doing Good—Romantic Transformations of Human Life—Great Events from Trifles—the Animal world—Crime and Cruelty—Silence and its Votaries—Adventure—Ghosts, Dreams, and the Supernatural—Life and Character—Humour and the Humorous Side of Life—Pulpit Celebrities—Cooks and Cookery—Varieties of Womanhood—Human Folly—Lawyers, their Words and Ways—Death and Dying, etc.
"Full of wit and wisdom. The extracts are grouped artistically around well-defined subjects of thought and study."—Standard. '' A complete repertory of wise and smart anecdote." —Nonconformist. "An invaluable auxilary to speakers and preachers."—Christian Work.
III.
A COMPANION VOLUME TO THE ABOVE. The 'World of Moral and Religious Anecdote.
In one thick Volume, 776 pages, handsomely bound lar. 6d.
Second Thousand. The Anecdotes are arranged for easy reference, and include illustrations of the following subjects among others :—The Bible —Prayer—Heroes and Martyers — Conversions — Wonders in Creation — Heathenism — Missions — Providence — Popery — Deathbed Scenes—Usefulness—Ignorance—Superstition and Folly—Great Preachers—Self Deception—Noble Deeds— Intemperance—etc., etc.
THIRD EDITION. The Ten Commandments. By R. W. DALE,
M.A., Editor of "The Congregationalist," etc. Crown 8vo., 3-r. bd. cloth.
"Mr. Dale's sermons are full of thought and vigour."—Spectator.
"The simple, nervous, lucid style, the clear discrimination, the pointed
Sractical faithfulness, and especially the manly, fearless honesty of Mr. ale's expositions demand the very highest euology."—British Quarterly Review.
"It teems with fresh and vigorous thought."—Evening Hours.
BY THE SAME AUTHOR. The Jewish Temple and the Christian Church.
A Series of Discourses on the Epistle to the Hebrews. Third and Revised Edition, with Additional Notes. Crown 8vo., 6s. cloth.
CONTENTS. The Son and the Prophets—The Son and the Angels—Drifting from Christ—The Dignity of Man—Christ perfected through Sufferings—The Humanity of Christ—The Sin in the Wilderness—The Rest of God—The Sympathy of Christ—The Priesthood of Christ — Ignorance and Apostasy — Hopefulness — Melchisedec—What is a Type ?—The New Covenant—The Old Sanctuary—Jewish Sacrifices—Access to God—The Testament —Atonement—The Appeal—The Cloud of Witnesses—Chastisement—Mount Sinai and Mount Zion—Precepts.
REV. SAMUEL MARTIN'S SERMONS.
Rain upon the Mown Grass, and other
Sermons. By the REV. SAMUEL MARTIN, of Westminster. Second and Cheaper Edition. Crown 8vo., 7*. 6d. cloth.
"The power of the volume lies in the grand and solemn truths which it enforces, and its charm consists in its repose, reality, and persuasiveness. Did our limits admit we could adduce passages of singular force and exquisite beauty. The volume as a whole, characterized as it is by soundness of doctrine, clearness of thought, and a style at once chastened and forcible, we commend to our readers as a fitting and worthy illustration of a ministry which has been singularly useful and widely admired."-—Evangelical Magazine.
WILLIAMS AND CALVERT ON FIJI.
Fiji and the Fijians; and Missionary Labours Among the Cannibals. By Revs. THOMAS WILLIAMS and JAMES CALVERT. Third and Cheaper Edition in One Volume, with Map and numerous Illustrations, price fir.
*' A standard record of a wonderful work of grace wrought among a savage people."—Sword and Trowel.
Hight Illustrations, Crown %vo., 6s. cloth.
Christian Work on the Battlefield. Being Phoenicia and Israel. By A. S. WILKINS, M.A.,
Incidents of the Labours of the United States Christian
Commission. With an Historical Essay on the Influence of
Christianity on War.
N "The story of this remarkable enterprise is told in a series of personal
narratives and anecdotes. The general arrangement is excellent."—Record.
THIRD THOUSAND, price is. (xi. cloth, 344 pp.
Incidents in the Life of Ned Wright. Including Reference to his Work among the Thieves of London. By EDWARD LEACH. With Portrait. Ned Wright, the subject of this volume, was once a criminal by profession, but is now a Christian and an Evangelist. He is now widely known through his "Thieves' Suppers," and other efforts to reclaim the outcasts of society, and the following extracts from the "Table of Contents " will show how extraordinary have been some of the Incidents of his life :—
Early Days at Bankside—Attends the Theatre—Becomes one of a Gang of Thieves—Assault and First Imprisonment—Robbing the Dead—Apprenticed as a Waterman—On the Treadmill in Old Brixton Prison—Becomes a Soldier and Escapes—-A Prize Fight—In Newgate for Felony— Nearly Married—Becomes a Potboy—And a Sailor—Flogged on Board the "Alacrity "—Ned's Marriage—An Habitual Drunkard—Summoned for Assaulting his Wife—And his Mother—Joins the Thames Police—Nearly Murdered—Engaged in Rowing Matches—Ned and his Wife Converted—No Employment—"Mother, give us some Bread "—Selling Bibles—Singing with Children in the Street—Preaching in the New Cut—Exciting Scenes at Lambeth Fair and Billingsgate Market—Among the Hop-pickers— Hires the Penny Gaff—Ned's Thieves' Soup Suppers —Converted and Reformed Thieves—The Confessions of a Thief— Ned as an Evangelist in the Country—In Scotland—Labours in London.
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"Without exception, Dr. Stoughton's is the most candid and equitable history of the ecclesiastical controversies involved in the period he reviews which has ever been written ; it must also, we think, be admitted to be the most accurate, penetrating, and comprehensive."—London Quarterly Review.
BY THE SAME AUTHOR. The Ecclesiastical History of England, from
the Opening of the Long Parliament to the Death of Oliver Cromwell. In Two Vols., 8vo., 2&f. cloth.
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